《Whedon’s Commentary on the Bible – Mark》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

§ 15. — MINISTRY OF JOHN THE BAPTIST, Mark 1:1-8.
1. The beginning of the gospel — This phrase is equivalent to the liturgical phrase, “Here beginneth” the Gospel of Jesus. And hence it forms a sort of title to the book; or, at least, is a formula used to indicate that the complete work from the beginning, and not a fragment, is in hand.

Jesus — Mark not only commences in the very midst of the Gospel events, but introduces the names of Jesus and of John as familiar to his readers.

The impression produced is, that he undertakes to make a record and memorial of facts known in the general to his immediate readers. Son of God — Though Mark gives no account of the miraculous birth of Jesus, which is so largely furnished by Matthew, yet the very title Son of God implies that he knew and recognized the truth of that great fact. From this and many more such instances, we infer that each evangelist selects for his Gospel a comparatively small number of facts from the abundance of his knowledge. The omission of a fact by an evangelist does not prove his unacquaintance with it.

Mark omits the account of the birth of John the Baptist; of the miraculous conception and birth of Jesus; of the Magi; of the shepherds, the murder of the infants, and the flight into Egypt; together with all account of the pedigree, parentage, and childhood of Jesus. He gives few discourses of Jesus, and states no doctrine of himself. What he does give is a brief and rapid narration of the actions and official life of our Saviour.



Verse 2 

2. As it is written — The second and third verses, by a strong inversion, should come after the fourth: “John did baptize… as it is written,” etc. The prophecy is quoted from Isaiah 40:3, and Malachi 3:1. As we have explained in the corresponding passage in Matthew, the quotation is a prophecy concerning John, the harbinger of the Messiah Jesus. I send my messenger — This I in the prophet is spoken by Jehovah. But this Jehovah is the Messiah. So that we have here a true Jehovah-Jesus.



Verse 4 

4. Baptism of repentance — Not the baptism of faith in a Redeemer already crucified and atoning; but a baptism of repentance and reformation preparatory to his coming. For the remission of sins — This phrase depends on repentance. It is not baptism for the remission of sins, but repentance for such remission.


Verse 7 

7. The latchet — The word latchet signifies a fastener of some kind. It is allied to the latch of a door, to the word lock; and is derived from the Latin ligo, to fasten. It here signifies a shoe-string. In Matthew the phrase is, “whose shoes I am not worthy to bear.” Perhaps John, on different occasions, used both expressions.



Verse 9 

§ 16. — BAPTISM OF JESUS, Mark 1:9-11.
9. In those days — The days in which John was baptizing.



Verse 10 

10. Like a dove — At the creation the Spirit of God moved (in the Hebrew brooded) on the face of the waters. Genesis 1:2. On which passage of Genesis Rabbi Ephraim (as quoted by Townsend) says the “Spirit brooded like a dove, which flies over its nest.”



Verse 12 

§ 17. — THE TEMPTATION OF JESUS, Mark 1:12-13.
12. Driveth him into the wilderness — The Spirit impelled him to go where inclination would not have induced him. Matthew says, the Spirit “led” him. He was impelled by the divine impulse; he was “led” by the divine guidance.



Verse 13 

13. Forty days tempted — This by no means affirms that the temptation lasted during the whole forty days, any more than the ministry of angels mentioned in the last clause. Satan… wild beasts… the angels — Three very different sorts of company. Diabolical and brutal natures were present to witness or subdue the divine; but, on the other hand the divine and angelic combined with the human were too mighty for them.



Verse 19 

§ 23. — RETIREMENT INTO GALILEE, Mark 1:14.
§ 24. — MINISTRY IN GALILEE, Mark 1:14-15.
§ 26. — CALL OF FOUR DISCIPLES, Mark 1:16-20.
19. Mending their nets — Why does Mark mention that they were mending their nets, while he mentions that Peter and Andrew were casting theirs into the sea? This casual expression would be wholly unexplained if we had not an account from another evangelist, namely, Luke, who tells us that the miracle of the immense draught of fishes had been performed, by which the nets of both boats had been broken. This slight clause, thus inserted for no apparent purpose, is one of those undesigned coincidences which show that truth is at the bottom of both narratives. It suggests that the evangelist Mark is aware of more facts than it is consistent with his brevity of purpose to narrate. See note on Mark 1:1. It also suggests that, had we a fifth evangelist, many of the difficulties which now embarrass us in the Gospels would entirely disappear. Meanwhile these slight variations show that there is no combination between the narrators, but that all are reporting the same facts.



Verse 21 

§ 27. — DEMONIAC HEALED AT CAPERNAUM, Mark 1:21-28.
21. Went into Capernaum — From the sea where the miraculous draught of fishes took place. Straightway on the Sabbath day — This was not, therefore, on the same day with the miraculous draught of fishes, for these men would probably not have been engaged in fishing on the Sabbath day. Straightway implies perhaps that it was on the immediately next Sabbath.



Verse 22 

22. As one that had authority — See Matthew 7:29; Luke 4:32.



Verse 24 

24. Let us alone — The original word is perhaps a mere interjection, Ea! Yet probably this interjection is derived from the Greek verb signifying let alone. What have we to do with thee — What business have we with each other?

Art thou come to destroy us? — So the Gergesene demoniacs say, “Art thou come hither to torment us before the time?” Matthew 8:29. From which we infer that the demons live in fearful anticipation of the day when they shall be destroyed by being subjected to torment which they do not now endure. The time is coming when they shall be cast into the bottomless pit. Revelation 20:10. And they are now reserved in chains of darkness unto the judgment of the great day. I know thee who thou art — So also in Matthew 8:29, the two demons recognise him in his divine and adjudging character. So in Acts 16:16-18, the girl possessed with the spirit of Python or Apollo proclaims the apostles to be the servants of the Most High. The apostle, like the Saviour, repudiated the testimony of such witnesses, for reasons perhaps apparent from our note on the next verse. See note on Mark 5:2.



Verse 25 

25. Hold thy peace — Jesus was careful to guard himself and his own cause from every token of sympathy with the infernal beings, and so drew a most palpable line of hostility between them and himself. This he did probably to prevent all colouring for the Jews to say that there was collusion between him and them; or that he cast out devils through diabolical confederacy and power. Yet our Lord did not veil himself from their perception, nor prevent their expressing their first recognition of him; knowing their language concerning him would be of such a character as to indicate that they feared and dreaded him as their worst enemy.



Verse 26 

26. Had torn him — Rather, had convulsed him. Luke says he left the man without doing him any permanent injury. Cried with a loud voice — In this respect he hardly disobeyed the command to hold his peace; for he did not speak any more or utter any further testimony to the divinity of Jesus. But with a cry of despair, rage, and fear, he surrenders his place and departs.



Verse 27 

27. What new doctrine — A new set of facts was coming to light; a new power was being disclosed. Men’s ideas must open to the new views and new doctrines as soon as a being has appeared on earth superior to and in antagonism with the powers of darkness. Indeed, it is important to remark that, striking as was the testimony rendered to the heavenly mission of Jesus, from the fact that his miracles were in opposition to the ills of men, to their diseases, their sorrows, and deaths, including the whole ruin that sin produces, there was needed this miracle of casting out devils from their dominion over men, to place the opposition between him and the powers of hell in the clearest view. He is the friend of man; an opponent of sin, death, and hell. Hence it seems, in fact, that it was this very miracle of casting out devils that his enemies subsequently felt themselves most called upon to explain by perverting.



Verse 28 

28. Spread… throughout… Galilee — The phrase, region round about Galilee, would be more correctly rendered, the surrounding region of Galilee. Our Lord did not leave Galilee, but took a circuit in it. It went abroad that a beneficent being had appeared, at whose touch and voice disease and damage and leprosy and demons disappeared.

The followers of the Saviour were even for centuries called by the Pagans Galileans. The philosopher Epictetus, who lived after the time of the Emperor Nero, asked if a philosopher can become indifferent to suffering, like the Galileans, meaning thereby the Christians. And the Emperor Julian, surnamed the Apostate, in the third century, who was cut off in the midst of his efforts to destroy Christianity, cried with his dying voice, addressing Christ, “Thou hast conquered, O Galilean!”



Verses 29-39 

§ 28. — HEALING OF PETER’S WIFE’S MOTHER, vv. AND MANY OTHERS, Mark 1:29-39.
(29-33. See notes on Matthew 8:14; Matthew 8:17. 34-39. See notes on Matthew 4:23-25.)



Verse 34 

34. Suffered not the devils to speak — See notes on Mark 1:25. Some good critics render this clause, “suffered not the devils to say that they knew him.” His peremptory and stern dealing with these malignant beings was to show his abhorrence, of their malignant nature. Moreover, he thereby taught us at this day not to found our faith on pretended spiritualistic manifestations from unknown supernatural sources or sorceries. If we trust in that class of deceptions we are liable to be betrayed by them into damnable falsehood and delusion.



Verse 35 

35. And in the morning — The day after the Sabbath he retired from the crowds to find a place of prayer. It was as if to recruit his spiritual strength, that had been expended upon such a number of miracles, preachings, and debates, by communion with God.



Verse 37 

37. All men seek for thee — The crowds of yesterday had returned, all seeking the wonderful benefactor. But there was growing up a dangerous popularity. The miracles which he had performed in order to work a quiet spiritual effect upon the people, and, like the dew, prepare them for the full reception of the seed of truth, were in danger of producing too secular and general an excitement. From man he first turns to God in prayer; and then from man overfed with privileges, he departs to those who are perhaps hungering amid a famine of the word.



Verse 38 

38. Towns — The Greek word here designates places larger than villages, but unwalled, and less than ordinary cities.



Verse 39 

39. He preached in their synagogues — From which it appears that their synagogues were scattered through the villages of Galilee, as churches are among us.



Verses 40-45 

§ 29. — HEALING OF A LEPER, Mark 1:40-45.
(See notes on Matthew 8:2-4.)



Verse 45 

45. To blaze abroad — This shows the full wisdom of Jesus in forbidding him to tell any man. The rumour raised a tumult and a crowd and an excitement wholly unlike the gentle and spiritual movement it was the purpose of Jesus to create. Could no more openly enter — The tumult was getting too great for the good of the people, or for the quiet of government. Our Lord and the crowd were in danger of attracting the suspicious notice of the authorities. From every quarter — Even his sacred retirement was haunted with their visits.

02 Chapter 2 
Verse 1 

1. Again he entered into Capernaum — After leaving Capernaum, as mentioned in the last chapter, on account of the crowds.



Verses 1-12 

§ 30. — CURING OF THE PALSIED MAN, Mark 2:1-12.
(See notes on Matthew 9:2-8.)



Verse 2 

2. Many were gathered together — Luke informs us that there were Pharisees and doctors of the law from every town in Galilee, Judea, and from Jerusalem. It is not probable that they came so far for the purpose of hearing him, but there may have been some convocation which drew them to that locality, and the fame of Jesus drew them to hear him. Not so much as about the door — So great was the crowd that access could not be obtained to the door. This might intimate that the paralytic was taken up through a neighbour’s house to the roof over Jesus. The word — The Gospel word or doctrine.



Verse 3 

3. Borne of four — Each holding him by a limb. Or more probably, each holding a corner of the litter.



Verse 8 

8. Perceived in his spirit — Not by the Divine Spirit, but by his own spirit in a supernatural clearness.



Verse 13-14 

§ 31. — MATTHEW CALLED, Mark 2:13-14.
(See comment on Matthew 9:9.)



Verse 14 

14. Levi the son of Alpheus — We learn from the parallel passage in Matthew that this Levi was Matthew himself. If the Alpheus here mentioned was the same Alpheus as in Matthew 10:3, then Matthew was the cousin of Jesus, being brother of James the Less.



Verse 15 

15. His house — Matthew’s house. See our Life of Matthew, prefacing his Gospel.



Verses 15-24 

§ 52. — LEVI’S FEAST DISCOURSE OF JESUS, Mark 2:15-22.
This narrative of the feast given by Levi is furnished here, previous to its proper time, to connect it with his call. The account is different in points that show independence, yet the essential agreement is very complete.



Verses 23-28 

§ 33. — PLUCKING EARS OF CORN, Mark 2:23-28.
(See notes on Matthew 12:1-8.)



Verse 26 

26. In the days of Abiathar the high priest — It appears by the account of the transaction here referred to in 1 Samuel 21:1, that Ahimelech, father of Abiathar, was the high priest who supplied David the showbread. His son Abiathar was then priest, and afterward high priest; and as such under David attained a celebrity in Jewish history. Jesus, therefore, specifies the time as being the period of Abiathar’s life and office, who afterward became high priest. It is by no means improbable, though there is no other proof than arises from this passage, that Abiathar may have been high priest with his father, as he was high priest a part of his life conjointly with Zadock. There would be no extraordinary error, however, in saying that the American Constitution was formed in the time of President Washington.



Verse 27 

27. Made for man — Man was first created, and then the Sabbath was given to subserve his highest good — physical, social, spiritual, intellectual, and eternal. That mode of keeping the Sabbath which most conduces to this intention is the true mode.

How beneficent is the Sabbath under this construction of its obligations! It is one of the best of God’s gifts to man. He who would destroy its enjoyment is therein the enemy of his race.

How profound and comprehensive is the maxim which our Lord utters in regard to the relations of the Sabbath to man! It is full of the benevolent wisdom of his Gospel.

And if the Sabbath be made for man it is not made for the Jew alone. It is founded on the necessities of the race, and must be intended for the race. If it be made for man, it is not made for one age or for one generation or one dispensation alone, but for all ages and dispensations of men. Hence the Sabbath is perpetual. Whether it be on the same day of the week or not, is comparatively, in this view, unimportant. That the week is perpetuated under the Christian dispensation may be shown from Revelation 1:10, where the “Lord’s day” is a weekly institution. That the Sabbath of the week is continued appears from the same consideration.

03 Chapter 3 
Verse 1 

1. Which had a withered hand — In which the natural moisture had become lost, and the strength of the sinews had departed.



Verses 1-6 

§ 34. — THE WITHERED HAND, Mark 3:1-6.
(See notes on Matthew 12:9-14.)



Verse 2 

2. Watched him — Kept their eye fixed upon him to detect something which they might construe to an evil meaning. It is thus that some minds place themselves when they come to view religion. They scan it, not to know the true will of God, and their duty in his sight, but to see if some ground of perversion cannot be found.



Verse 3 

3. Stand forth — As Jesus is watched by them, he will show them that he intends no concealment and no dark juggle.



Verse 4 

4. To do good — As I now purpose to do to this man. Or to do evil — As you purpose to do to me. He intended to save life, nay, restore life to the withered hand. They sought to destroy life. He was on the side of goodness and mercy; they on the side of malice and murder. But our Lord’s purpose is to show them that they, with their laborious schemes of malice, are truly the Sabbath breakers. They held their peace — The silence of self-condemnation.



Verse 5 

5. Looked round about on them with anger — Before proceeding to the performance of the miracle he makes a full pause as they stand in a silent circle before him. They are fixed in the obdurate silence of hatred. For one moment the Saviour is a Judge. There is one glance of that eye which in the final day will rive his adversaries. Some have wondered that the Lord should be angry. But justice has its rightful wrath for guilt. Right is terribly hostile to wrong. God is angry with the wicked every day. All government as it sits upon the judgment seat has this true wrathful anger. Our Lord looked full upon these malicious beings as they stood using their powers in the cause of evil and consecrating themselves to the eternal service of the devil, and he felt that they were sinners deserving of God’s just judgment. Grieved — And so the pure and Holy Spirit of God may be grieved, vexed, made angry, and caused to depart. Sorrow and pity for their wilfulness and their ruin mingles with the stern recognition that they deserve the ruin they incur. Hardness of their hearts — A determination to allow no proof to convince and no good to soften them.

Stretch forth thine hand — The bodily healings performed by our Lord were ever a symbol of the cures he works as great physician on the fountain malady in the soul — sin. Depraved man is withered in every limb of his soul; impotent by fallen nature. Yet just as this man is commanded to put forth his strengthless hand, so is the strengthless soul commanded to put forth a powerful act. How? Because the grace that gives he command therewith supplies the underlying power “to will and to do.” Yet as the man was not made either to will or do the act, as the performance though empowered was not secured, but left to free agency, so does the grace of God simply enable the act, but not absolutely secure its performance.

Whole as the other — Both hands testified to the reality of the miracle. But the reality of the miracle is not denied. In the very charge that it is done by diabolical power it is admitted to be done.



Verse 6 

6. Straightway — The Greek word for straightway is a great favourite with Mark. It is used by him (translated variously) eight times in the first chapter, and thirty-nine times in the other fifteen chapters. Herodians — See notice on Matthew 12:14.



Verses 7-12 

§ 34. — JESUS AND THE MULTITUDES AT THE SEA OF TIBERIAS, Mark 3:7-12.
(See notes on Matthew 12:15-21.



Verse 8 

8. Idumea — This was the ancient Edom. It lay south of Palestine. Herod the Great was by descent an Idumean. Many Jews lived in the country, but it can hardly be inferred that these who now followed Jesus had heard of him and came from that distance. Jews from Idumea being in Galilee followed the Saviour on account of his great and merciful miracles.



Verse 9 

9. A small ship — A fishing boat. The Lake of Gennesaret was too small for what is called a ship. Should wait on him — To be in readiness to receive him. This keeping a boat in readiness enabled Jesus to let out upon the lake in case the pressure was too great, but it does not appear that the boat was really used. There seems to be no immediate connection with the ship mentioned in Mark 4:1. Should throng him — Should press upon him inconveniently with their crowds. So they did on a former occasion, so as to drive him into the desert. Mark 1:45.



Verse 10 

10. Plagues — Diseases recognized by the evangelist as the result of sin. Such is, in truth, the source of all disease.



Verse 11 

11. Thou art the Son of God — See notes on Mark 1:24-26. Our Lord accepted not devils for preachers. They so mingled falsehood with their truth that he who listens to them for the truth’s sake will be led away by their lies. All the testimony Jesus would have from them was given by their disclosing their infernal presence and disappearing at his command.



Verse 13 

13. Calleth… whom he would — From the multitude before him at the mount he names and selects which he pleases. He chose them, not they him. Yet he chose with discerning power, knowing their character and state of heart. They came unto him — He named those who became his twelve, and from the crowd each one stepped forth.



Verses 13-19 

§ 35. — JESUS WITHDRAWS TO A MOUNTAIN THE TWELVE CHOSEN, Mark 3:13-19.
(See notes on Matthew 10:2-4.)



Verse 14 

14. And he ordained twelve — It appears by Luke 6:12-19, that the regular selection of the twelve from the number of his disciples was made, and their ordination performed, just before his pronunciation of his sermon on the mount.

Several were called previous to that. Matthew 28:19-20. Their full qualification they received at the day of Pentecost. Acts 2.



Verse 16 

16. Surnamed Peter — Meaning rock. Mark seems to name the apostles very much in couples. See notes on Matthew 10:2-4.



Verses 16-19 

THE LIST OF THE APOSTLES, Mark 3:16-19. 

Compare Matthew 10:2-4, Luke 1:14-17.



Verse 19 

19. And they went into a house — This clause properly belongs to the next verse, and opens the next paragraph. It is to this house that “the multitude cometh together.”



Verses 19-30 

§ 42. — HEALING A DEMONIAC SCRIBES AND PHARISEES BLASPHEME, Mark 3:19-30.
(See notes on Matthew 9:33; Matthew 12:32-37.)



Verse 20 

20. Could not so much as eat bread — How much our Lord was at this time oppressed by the crowds may be seen by comparing, among other passages, Mark 1:45, and Mark 3:7-9 of this chapter. Indeed, no evangelist conveys to us so strong a view of the immense excitement produced in Galilee by the preaching of Jesus in his early ministry as Mark.



Verse 21 

21. When his friends — At Nazareth, where the reports of these miracles were in keeping with the depraved character of the place and the subject. Probably they had heard of the charge of his being a demoniac. Heard of it — Heard that immense crowds were following his preaching the wonders he did. They went out — From their homes, to rescue him from the danger that might result from the excitement he was producing. Beside himself — They doubtless meant this as an excuse for what they held to be the dangerous course of our Lord. He does not know what he is about in thus exposing himself to the danger of being held the author of public commotion. For the people were, as we learn by Matthew 12:23, beginning to call to mind that he was the Son of David, and there was just fear of an insurrection. Mark 3:22-30. Compare notes on Matthew 12:24-32. Whitby, however, prefers to render the words, “He is fainty,” or exhausted; that is, by the presence of the multitudes.



Verse 22 

22. Scribes which came down from Jerusalem — Of course these great scribes from Jerusalem would be very wise, and be able to state the case with perfect learning!



Verse 24 

24. That kingdom cannot stand — And hence Satan would be too wise to endanger his own kingdom by entering into confederacy with me, who am driving his demons from among men.



Verse 31 

31. There came then his brethren and his mother — Fulfilling the purpose they expressed in Mark 3:21. But when they arrived from Nazareth they found him so surrounded as to be unable to get access to him. That the brothers of Jesus disbelieved in him was clearly a fact. But there is no proof that his mother ever doubted his miraculous conception or his divinity. At the first miracle in Cana of Galilee, her faith is impatient for the demonstration of his power, which she truly expected.



Verses 31-35 

§ 45. — JESUS’ MOTHER AND BRETHREN WHO HIS RELATIVES, Mark 3:31-35.
(See notes on Matthew 12:38-45.)



Verse 32 

32. Seek for thee — As we learn by Matthew 13:54, that he soon visited Nazareth, it is very probable that the object of this visit was to prevail on him to come to the home of his childhood. He did indeed visit Nazareth, but with a very different effect from what they might have expected. The Nazarenes challenged him to do the same miracles over which he had done in Capernaum; but such were the conditions of the challenge that he repelled and rejected it. Compare notes on Matthew 12:46-50.

04 Chapter 4 
Verse 1 

1. Sat in the sea — That is, he sat in the boat, and the boat was in the sea. Here our Lord delivered the great series of parabolic discourses of which a sketch is given in Matthew 13.



Verse 2 

2. In his doctrine — That is, in his teaching.



Verse 3 

3. Behold, there went out a sower to sow — The Greek has the article the; the sower. The sower of the seed is the preacher, and the original sower is the Lord himself. Our Lord had, no doubt, during his preaching in Galilee, plentiful experience of the various classes of hearers he describes in this parable.



Verse 11 

11. Them that are without — The division between the within and the without was a very customary one with ancient philosophers. Those within were the people who listened and received their philosophy and became learned; those without were the common mass of men, who remained in unphilosophical ignorance. From the Greek words which designate this difference were derived the English words exoteric and esoteric. The exoteric, or those without, in Christianity, are not those who are incapable of learning — for the Gospel is not, like a philosophy, abstruse and difficult — but they are those who refuse to be wise when the Gospel, simple enough for a child, proposes to make them wiser than philosophy can make them.



Verse 12 

12. That — Many learned men understand this that to mean so that. Others interpret it in order that. The former meaning indicates that parables were here used so that the effects described in this verse do really follow, but not with the divine intention that they should follow. The latter indicates that parables are used with the intention and purpose that such results should follow. Now the latter is the more ordinary sense, though not the necessary one, of the Greek word here rendered that. It here indicates that parables were used for the purpose that men who chose might remain blind. Not that their blindness is a primary purpose of the Almighty; but that blindness which is their choice may be accorded to them. These negative verbs not perceive and not understand, express intentional unintelligence. These men do not fall into passive ignorance, but they actively ignore. Lest — This lest depends upon this ignoring. They ignore lest they should be converted. Obdurate sinners are sometimes afraid they will be converted. They fear that the truth will become so clearly truth that they cannot stand, and will in the trying moment yield to it. To prevent the evil use they would make of his truth Jesus wraps it in parables, and so accommodates their wish to his truth in order to avoid conversion. And their sins should be forgiven them — Silly are these men who are so afraid of conversion. For what is the worst that would happen if they should be converted? Simply this: their sins would be forgiven, and they would be healed.


Verse 13 

13. All parables — Of which this is the first, and in a great degree the key.



Verse 15 

15. Satan cometh — Through his emissaries, symbolized by the fowls. Temptations have wings, and they come in flocks, and they have open beaks to snatch up the word of life and carry it off or devour it up. And how easily the seed of the word does go! People on Monday have forgotten both the sermon and the text of Sunday. The birds have come and devoured them both up.



Verse 24 

24. Shall be measured to you — In proportion to our earnest listening to the word, and listening with the heart, does God measure out our profit. Much is said nowadays about good preaching, and it is doubtless important. But far more important is good listening. The poorest Gospel preaching, well listened to, is better than eloquence merely enjoyed as a pleasant song that dies with the last sweet note.



Verses 26-29 

26-29. Mark here gives a beautiful simile of our Lord, which is furnished by no other evangelist. It compares the growth of the word in the heart to the growth of the seed to full maturity and fruit.



Verse 27 

27. Should sleep, and rise night and day — That is, who sleep, night, and rise, day. He knoweth not how — He knows what must be done by him in order that the process may take place, but the process itself is a secret to him. The plants grow while he sleeps. But if he were awake, nature nevertheless works in secret before his eyes.

05 Chapter 5 

Verses 1-20 

§ 51. — TWO DEMONIACS OF GADARA, Mark 5:1-20.
Came over unto the other side — Landed upon the eastern shore of Gennesaret. Country of the Gadarenes — The evangelist does not say that the miracle of the demoniacs and the swine took place at Gadara; but in the country or region of that city. Gadara, the city, was situated southeasterly from the lake, about eight miles distant, and the Jermuk river intervened. The name of Gergesa (in whose country Matthew locates the miracle) appears also as Gerasa, and is identified by Dr. Thomson with Kerza, situated on the eastern shore. See map, p. 62. Dr. Thomson remarks:

“In studying the details of the miracle I was obliged to modify one opinion or impression which had grown up with me from childhood. There is no bold cliff overhanging the lake on the eastern side, nor, indeed, on any other, except just north of Tiberias. Everywhere along the northeastern and eastern shores a smooth beach declines gently down to the water. Take your stand a little south of this Chersa. A great herd of swine, we will suppose, is feeding on this mountain that towers above it. They are seized with a sudden panic, rush madly down the almost perpendicular declivity, those behind tumbling over and thrusting forward those before, and as there is neither time nor space to recover on the narrow shelf between the base and the lake, they are crowded headlong into the water, and perish.



Verse 2 

2. With an unclean spirit — As this is one of the most unequivocal instances of supernatural possession, it may be properly prefaced by some remarks on this class of phenomena as presented in the New Testament.

1. No one is said to be possessed by Satan, or the devil; but, in the original, by demons or unclean spirits, or spirits connected with specific diseases, as a deaf or dumb spirit. The whole system of Bible demonology presupposes one arch enemy of God and man, finite yet powerful, an archangel of evil, who is the mightiest finite representative of wickedness revealed to us in the universe. See note on Matthew 4:1. He makes his appearance in Eden under the base guise of a serpent, and procures the fall of man. As Belial he is known in Old Testament history, and perhaps as Azazel. He is Satan in the book of Job. He is Satan, Beelzebub, and prince of devils in the New Testament.

2. Out of the range of the Scripture lands the powers of evil widely and powerfully ruled. Yet it may have been under other names and wearing other guises. The same world of invisible evil powers in its great outlines is dimly disclosed; but the demoniac agencies appear in different specific modes and styles, as the customs and institutes of men admitted them. There were the oracles, revealing apparently more or less of hidden truth, and with their devotees more or less inspired and phrensied. And it is by this very oracular inspiration that the girl in Acts 16:16, was said to be filled, namely, by the spirit of PYTHON, which was the name of the god of the oracles. And this maiden exhibited the same peculiar phenomenon as these demoniacs, in showing a supernatural knowledge of the true character of the apostles, proclaiming them to be the servants of the Most High, while she herself only professed to belong to a far inferior opposing power. It is a striking fact, (which we shall again notice,) that the fathers of the Christian Church boasted that the oracles became dumb after the coming of Christ. This brings us also to another striking conclusion of the Church, namely, that the demons of the New Testament, the devils of Scripture, lurked under the guise of much of the mythology of heathendom. And on that view of the case we are at no loss to find an abundance of phenomena in pagan antiquity analogous to the possessions in the New Testament.

3. To those who maintain that the cases of supposed possession were nothing more than ordinary diseases, it is fairly replied that the New Testament writers, and, evidently, the Jews of that age, generally and fully distinguished between diseases produced by natural causes and the same diseases attended with demoniacal symptoms. All phenomena of the diseases exhibited by the possessed manifest themselves in abundance in that country at the present day. Thus Dr. Thomson says: “In Sidon there are cases of epileptic fits which, in external manifestations, closely resemble that mentioned in Mark 9:18, Matthew 17:15, and Luke 9:38. These fits have seized a young man in my own house repeatedly; and lo! the spirit taketh him, and he suddenly crieth out, and foameth at the mouth, and gnasheth with his teeth, and is cast down wherever he may be seized, and pineth away until you would think he was actually dead. Matthew calls him a lunatic; but according to Mark it was a dumb spirit.”

And yet over above these diseases, which were natural, there are, in the cases of the possessed, phenomena which show that, in their case, either the disease is preternaturally produced or aggravated, or attended with evidence of demoniac action in addition. Such is most strikingly the case of the demoniac of Gadara, whose case is now before us. It is impossible to account for his strange consciousness of a wonderful power in Jesus, (see note on Mark 1:24;) or for the utterance of language which comes, as it were, from a being within the man; or for the language on the part of our Lord clearly recognizing the fact of possession; or for the departure of the devils out of the man into the swine by the express permission of Jesus, on any other hypothesis than the existence of beings superinduced upon men.

4. It is asked, Why do not demoniacs appear at the present day? and to this we reply: The most profound observers in mental and psychological science have remarked that certain supernaturalisms seem to affect the human system in particular ages, then disappear, and are the subjects of scepticism in a later era. Phenomena of this kind took place in the middle ages which are unknown now. We have elsewhere remarked (note on Matthew 1:20) that the coming of our Lord was attended by a series of splendid manifestations of the heavenly world; that the powers of hell should come forth in counteraction is not wonderful. That the battle between supernal and infernal powers then took place on earth more or less manifestly, is plain from the whole scene of the Saviour’s temptation. That victory was on the side of heaven was boasted, as we have before remarked, by the Church in regard to the dumbness of the oracles. The fatal blow was struck to paganism, and the decay of diabolical influence commenced, which is yet to result in the binding of Satan and the casting him down to the abyss, the triumph of the martyr spirits reigning in heaven and over earth with Christ. Revelation 20. Yet still there are cases, especially of men given over to delirium tremens, which exhibit a terrible approximation to possession, and which, if Satanic power were at the present time in the manifest ascendant, would very possibly develop a clear possession by the power of the evil ones. Dr. Trench quotes cases where a double consciousness has shown itself, and we have known cases take strangely a supernatural tendency. How much diabolical mingles with the so-called spiritism of the present day, may be matter of serious consideration. That these phenomena, many of them, may belong to the human organism in a preternatural condition, is probable. But they may belong to that part of the human which is allied to the supernatural; and no one can perhaps draw the line which divides them from the supernatural, or tell when the supernatural is superinduced upon the preternatural in man. This much we are certain: these phenomena belong not to the divine, but to the lower if not to the infernal order of invisible powers. As there is day and night, light and darkness, good and evil, so there is a kingdom of heaven and a kingdom of hell. Let men beware how they join themselves to the power of darkness, and come under the dominion of Beelzebub, prince of devils.



Verse 3 

3. Dwelling among the tombs — Mark is very copious in his description of the fierceness of this demoniac. We may remark that these feats of strength and fondness for horrible resorts are often manifested by madmen. The tombs and charnels of the Jews were large, and filled with the uncleanness of dead men’s bones. In this wild region, around the eastern and less civilized side of Tiberias, many gloomy recesses were to be found.



Verse 6 

6. Saw Jesus… ran — A traveller not far from this region describes a similar scene near Lebanon: “The silence of night was now broken by fierce yells and howlings, which I discovered proceeded from a naked maniac, who was fighting with some wild dogs for a bone. The moment he perceived me he left his canine comrades, and, bounding along with rapid strides, seized my horse’s bridle, and almost forced him backward over the cliff.” — Warburton’s ‘Crescent and the Cross.’
Worshipped him — The spirit recognized with a supernatural discernment our Lord’s superior nature, and did him a reverence.



Verse 7 

7. Torment me not — In Matthew they cry: “Art thou come hither to torment us before the time?” From this we seem able to derive some inferences as to the laws under which these demons were, and which produce manifestations over and above the symptoms of mere disease. 1. The organs of the man are so completely possessed by the demon that the latter speaks through them, and thus he communicates with other beings in the body here on earth. 2. There is apparently a desire on the part of these unhappy spirits to come into such possession and into communion with the human scene of things, as if they were thus less miserable than when without. 3. These infernal beings dread to be driven back to their own infernal abode. They are there to be chained down in darkness, and in dread of the day of judgment yet to come. Judges 1:6; 2 Peter 2:4. Hence they fear that Jesus will anticipate that day, and “torment them before the time.” Matthew 8:29.



Verse 8 

8. For he said — That is, our Lord had said so. The demon’s cry of terror of coming torment was in consequence of the Lord’s previous order to depart out of the man. Unclean spirit — Some spirits may be specially spiteful, and some unclean or sensual.



Verse 9 

9. Asked… What is thy name? — Christ asked the man (not the demon) his name, in order to call out his personal consciousness, and aid in restoring him to himself. My name is Legion — The demon snatches the man’s organs and answers the question for himself, giving his own name. He is a host by nature and by name. A Legion in the Roman army was a division embracing six thousand men. The demon, perhaps, assumes that name for this whole number, as being their leader. That Legion is a name for a commander of a legion among the Jews, appears from the Talmudical writings. It is not indeed to be supposed that either angels or devils wear in the invisible world the names that men give to their visible manifestations; and hence the same dark personality may enact the oracular Python or Apollo among the Greeks, the Belial, perhaps, among the Hebrews, and the Beelzebub among the Canaanites.



Verse 10 

10. He besought him — The demon besought the Lord. He knows his master. It is a demon’s prayer. And it is heard! But he utters no petition to have his diabolical nature changed. He only asks a boon suited to his demoniac nature. Luke (Luke 8:31) says: “They besought him that he would not command them to go out into the deep;” that is, the abyss, or “bottomless pit.” Revelation 20:3.

Not send them… out of the country — Our Lord only assumed to expel the devils from their abode in the particular human being. He did not shape their subsequent course, or mark out their path. And Stier well argues with those who impute immorality to Jesus for giving this permission, that it is even less liable to the imputation of immorality than the divine permission, not withheld from demons, to possess men; or, we may add, the divine permission yielded to evil men to rule in the world. That a Mohammed, a Nero, or a Napoleon should rule mankind with bloodshed, is the mystery of God.



Verse 12 

12. Send us into the swine — From this we should infer, 1. That the infernals preferred a human residence to a bestial one; but they preferred a bestial one to their own infernal home. 2. That it may be, at certain periods of the world, possible for the infernal natures to possess a brute body, especially of such unclean brutes as are congenial with their own uncleanness.



Verse 13 

13. Gave them leave — That is, as before said, after dismissing them from the man, he did not hold any control over their course. If they were able, like their fellow devils, to make any other lodgment, that was not our Lord’s present business. They had full leave, for aught he had to do. At any rate, better they should possess a beast than a man. We say this, because many have accused our Lord of doing a harm by sending them into the swine, and so destroying life and property. Our Lord drove them from the man, and that is all he had to do with them. For their own subsequent course of mischief they alone were chargeable, as truly as Judas or the Pharisees who blasphemed the Holy Ghost.

Ran violently down — Devil upon brute! The ferment of the two combining natures produces madness. The swine ran into the sea and the devils went to their own place. This may have been the best way of driving him out of the human world to hell. And that is a second full answer to those who cavil, falsely as well as foolishly, that our Lord here destroyed the swineherd’s property. Surely our Lord is not responsible for the doings of the devils he expels from men.



Verse 15 

15. In his right mind — A grateful monument of mercy! The frenzy has subsided, the victim is redeemed, his body is clothed, his troubled soul is once more tranquil. And there is his benefactor soon to be banished the country!



Verse 16 

16. Also concerning the swine — Our Lord had saved the man; the devils had destroyed the swine. The Gadarenes are thankless for the mercy, and hold our Lord responsible for the loss of the swine.



Verse 17 

17. They… pray him to depart — They considered the salvation of the man as a poor compensation for the loss of their pigs. A man who drives away devils must be himself driven away. So do men hug the disease and hate the physician. Skeptics at the present day agree with the Gadarenes and repudiate Jesus, because the demons destroyed the swine. They began to pray — We have here three prayers from three very different sources. The devils pray, and their prayers are granted, but to their own final discomfiture. The Gadarenes pray, and their prayer too is granted; for the Lord departs and leaves them to their own abandonment. The delivered man prays to be with Christ; his prayer is not heard, but a better lot is assigned, a lot of home duty, which if he will fulfil, he shall be with his Lord forever.



Verse 18 

18. Prayed him that he might be with him — How different is the grateful man from his former furious self!



Verse 19 

19. Go home… tell — This time our Lord does not forbid his miracle to be proclaimed abroad. There is a very plain reason. In other cases the publication of the miracles subjected our Lord to be overwhelmed by a throng, (see on Matthew 8:4.) But here he was about to leave the country. Besides, an evil report was liable to be spread by the losers of the swine. For this reason he desired the man not to go with himself, but to remain and proclaim his miracle of mercy at his own home. So that home shall be doubly blessed, with the restoration of its own lord, and with a reception of new mercy from God. Very touching is the poor man’s gratitude. He would be forever with his benefactor.



Verse 22 

§ 52. — CROSSING THE SEA PREVIOUS TO LEVI’S FEAST, Mark 5:21.
§ 52. — RAISING OF JAIRUS’S DAUGHTER AND HEALING THE ISSUE, Mark 5:22-43.
22. Jairus by name — The raising of Jairus’s daughter is in each of the three evangelists closely connected with the healing of the diseased woman.



Verse 23 

23. Point of death — Adding perhaps, as Matthew reports him, “is even now dead,” so hopeless was the case.



Verse 25 

25. A certain woman — She intercepts him as he passes on, followed by a pressing crowd, to the house of Jairus.



Verse 27 

27. Touched his garment — She seemed to consider his body entirely charged with healing power like electricity. If she can but touch his garment she can draw it out.



Verse 30 

30. Virtue — Power. This is a remarkable expression. It seems to imply that faith would draw the healing power from Jesus almost without his volition! How unlike the unbelief of his own countrymen, which compelled the “virtue” to stay within him, so that he could scarce do a miracle among them. But in both cases the operation was really through the consent of his will.



Verse 31 

31. Who touched me? — The judge who asks the prisoner whether he is guilty or not guilty, really knows, perhaps, but he will none the less put him to the answer. The Lord knew who, but he must make her reveal herself.



Verse 33 

33. Told him all the truth — For the Saviour held that she would not be truly blessed unless she should with her mouth before the world confess her salvation. Then could he wisely speak her peace.


Verse 35 

35. Daughter is dead — And so, they thought, beyond the Master’s power.



Verse 36 

36. Believe — Trust even beyond the gates of death.



Verse 37 

37. No man to follow him — Amid the chosen twelve there was a lesser chosen number. This was an occasion of deep solemnity, and our Lord allowed but three disciples present.



Verse 39 

39. Sleepeth — See on Matthew 9:24.



Verse 41 

41. Talitha cumi — This is in the Syro-Chaldaic language, which our Lord usually spoke. Mark alone gives the express words as a memorable reminiscence.



Verse 43 

43. Given her to eat — So that when natural or spiritual life is restored, (Mr. Wesley well remarks,) even by immediate miracle, all proper means are to be used to preserve it.

06 Chapter 6 

Verses 1-6 

§ 55. — JESUS’S SECOND VISIT TO NAZARETH, vv. AND REJECTION THERE, Mark 6:1-6.
(See notes on Matthew 13:54-58.)



Verses 7-13 

§§ 57, SENDING OUT HIS APOSTLES, Mark 6:7-13.
(Compare notes on Matthew 10.)



Verse 8 

8. A staff only — The caution in Matthew against two staves, is part of the prohibition against extra provision. Some have ridiculed this mode of reconciliation, as if contradictions in Scripture might be allowed in such minutiae. They might as well say that it was ridiculous for our Lord to allow one coat and forbid two.



Verse 9 

9. Be shod with sandals — They were to take no shoes, as being a special and more costly provision, but wear their ordinary sandals.



Verse 10 

10. There abide — As Luke more fully expresses it: “Go not from house to house.” On this Dr. Thomson remarks:

“The reason is very obvious to one acquainted with Oriental customs. When a stranger arrives in a village or an encampment, the neighbours, one after another, must invite him to eat with them. There is a strict etiquette about it, involving much ostentation and hypocrisy, and a failure in the due observance of this system of hospitality is violently resented, and often leads to alienations and feuds among neighbours. It also consumes much time, causes unusual distraction of mind, leads to levity, and every way counteracts the success of a spiritual mission.”



Verse 13 

13. Anointed with oil many that were sick — See note on Matthew 6:17. Oil bore the same symbolic relation to the restoration of health of body and soul in these miracles that water did to spiritual purification of body and soul in baptism. Hence, in James 5:14, the elders in their miraculous cures were to anoint the sick with prayer. The Jews had the custom of anointing the sick with incantations.



Verse 14 

14. King Herod — Mark calls Herod king here in compliance with popular custom; yet his true title of tetrarch is more accurately given by Matthew and Luke.



Verses 14-16 

§ 61. — HEROD HEARS OF JESUS AND DESIRES TO SEE HIM, Mark 6:14-16.
(See notes on Matthew 14:1-2.)



Verses 21-29 

§ 60. — DEATH OF JOHN THE BAPTIST, Mark 6:21-29.
(See notes on Matthew 14:6-12.)



Verse 30-31 

§ 62. — THE TWELVE RETURN, Mark 6:30, Mark 6:31.
(Compare Luke 9:10.)

See note on Matthew 14:13; and the introductory note to Matthew 14.



Verses 32-44 

§ 63. — FIVE THOUSAND FED, Mark 6:32-44.
(See notes on Matthew 14:13-21)



Verse 33 

33. Outwent them — That is, the people ran around the northern head of the lake, and outwent Jesus and his disciples so rapidly as to meet him at his landing on the other shore. If Dr. Thomson’s topography be right, it is easy to see how this could be done. The course of the boat of Jesus was very much along the coast, and the people from the cities on the north side could easily meet him by rapid movement at the other shore. If the route was directly across the lake it would have been impossible.



Verse 41 

41. Gave… his disciples to set before them — Here, according to the beautiful thought of Stier, we have the image of a true and holy tradition. God gives to his Son, his Son to his apostles, his apostles to the people, the heavenly bread.



Verse 45 

45. Unto Bethsaida — Bethsaida is situated, according to the latest researches, on the two sides of the Jordan as it falls into the Lake of Gennesaret. The Lord directs them in effect to touch at Bethsaida on their way to Capernaum. From the fact that Bethsaida is spoken of as sometimes being in Galilee and sometimes in Gaulanitis, it has been supposed, upon pure conjecture, that there were two Bethsaidas, as is seen upon our map at the title-page. But it is better to consider the two as being a double Bethsaida on the opposite sides of the Jordan, being counterparts of each other. Thus it appears upon our map at page 62. There would thus be one part in Galilee and one in Gaulanitis. Dr. Thomson thus explains the facts of this eventful night:

“As the evening was coming on, Jesus commanded the disciples to return home to Capernaum, while he sent the people away. They were reluctant to go and leave him alone in that desert place. To quiet their minds, he may have then told them to go on before toward Bethsaida, while he dismissed the crowd, promising to join them in the night, which he intended to do, and actually did, though in a manner very different from what they expected. In this state of anxiety, they endeavoured to keep near the shore between this and Bethsaida. But a violent wind beat off the boat, so that they were not able to make Bethsaida, nor even Capernaum, but were driven past both; and when near the plain of Gennesaret, at the northwest corner of the lake, Jesus came unto them walking upon the sea. All this is topographically natural.”

Mark 6:45-56
§ 64. — JESUS WALKS ON THE SEA, Mark 6:45-56.
(See notes on Matthew 14:22-36.)

Mark omits all mention of Peter’s attempt to walk upon the water.



Verse 52 

52. Their heart was hardened — A clear passage in which obtuseness or unimpressibility of intellect is called hardness of heart; or at least the dullness of perception is attributed to the moral insensibility.

07 Chapter 7 

Verse 1 

1. Scribes, which came from Jerusalem — It does not certainly appear, as Olshausen remarks, whether the scribes from Jerusalem really belong to Jerusalem, or are scribes of the north, just returned from the passover, full of the temper caught at Jerusalem, and ready to raise a dispute.



Verses 1-23 

§ 66. — DEBATE WITH THE PHARISEES AND SCRIBES IN REGARD TO TRADITIONS, Mark 7:1-23.
(See notes on Matthew 15:1-20.)



Verse 2 

2. Unwashen hands — This was not the matter of cleanliness, but of superstitious purity. The Jews of Palestine at the present day wash, indeed, after the meal, because they have handled meat with their fingers, but they wash not, either for cleanliness or superstition, before the meal. According to the Eastern custom, they sometimes think it polite, as Dr. Thomson remarks, to present to the mouth of their guests a piece of food in fingers too dirty to be agreeable to a European taste.



Verse 3 

3. Wash their hands oft — Mark writes for Gentiles, and therefore explains Jewish customs at some length. The word here rendered oft has received very various interpretations. It properly signifies with the fists or clenched hand, and it describes the ceremonial mode of washing one hand with the other.



Verse 4 

4. Except they wash — That is, except they baptize. A different word from the previous word rendered wash. So also in this verse the baptism of cups and pots, brazen vessels and tables. Tables — The Greek word thus translated should be rendered couches; meaning the couches upon which they used to recline at meals. We cannot suppose these couches were wholly immersed in or under water, a process which would be very likely, if often performed, to be destructive to them. We cannot but believe that these, like the “divers washings” mentioned by Saint Paul in Hebrews 9:10, were sprinklings or affusion.



Verse 6 

6. Esaias prophesied — Matthew (Matthew 15:6-8) gives these words in a different and more appropriate order. The quotation from the prophet naturally follows as a confirmation of the description which our Lord himself gives to the Pharisees to their face. It may be added that Mark shows himself not the mere copyist of Matthew, from the fact that he does not here, as sometimes, simply add some heightening expressions; but he adds words spoken by Jesus, and with all the divine style of the Great Teacher, which are given by no other evangelist.



Verse 17 

17. Disciples asked — Through Peter.



Verse 22 

22. An evil eye — An envious eye.



Verses 24-30 

§ 67. — HEALING OF THE SYROPHENICIAN WOMAN’S DAUGHTER, Mark 7:24-30.
(See notes on Matthew 15:21-28.)



Verse 32 

§ 68. — HEALING DEAFNESS AND IMPEDIMENT, Mark 7:31-37.
32. One that was deaf — That had become so since his birth and learning to speak. An impediment in his speech — A defect of utterance, as some think, which had grown upon him from not hearing his own voice, as is often the case. It was more probably a tongue tie in addition to his deafness, as appears by the description of the cure in Mark 7:35.



Verse 33 

33. Took him aside — In performing his miracles our Lord used various modes of manifesting his putting forth his divine efficiency, representing to our external senses that secret act of power which the sense cannot see. Of course some external sign was needed to show to others that the result really proceeded from his will, and that the causation really went out from his person, to accomplish the thing. Sometimes he spoke a word directing the thing to take place. Sometimes he put forth his hand. He anointed a blind man’s eye with moistened clay, and sent him to Siloam. These variations of methods, all possessing no virtue in themselves, served to show the absoluteness of the dependence upon his simple will.

From a great variety of miracles Mark seems to select this one on account of the number of significant signs used. Our Lord took him apart from the rest to signalize him out as the object of miracle; he put his fingers into his ears to mark the tympanum that was to be quickened; he spit and touched his tongue to show that its stiffened muscles must be lubricated into limberness; he looked up to heaven to indicate that the source of power was God; he spoke the word to mark that the effect was instant in time upon the command. Mark details the whole with great minuteness, and the word Ephphatha is no doubt the very Syro-Chaldaic word used by our Lord. See on Mark 5:41.



Verse 34 

34. Looking up to heaven — He thereby declares that it is by no earthly or demoniac power that he performs this work, but by his oneness with the Father in heaven. Sighed — Either a deep aspiration to God, or a sigh for the woes which it is his mission to compassionate. Ephphatha — Here, as in the case of the words “Talitha cumi,” which pierced the dead ear of the maiden, Mark preserves the very word in the very language uttered. These words, which were impregnated with a power to pierce the unhearing, he thinks, are memorable words. The tradition of the Church had preserved them to him, and he deems them worthy to be preserved in the true written tradition of the Church of all ages. Memorable words they are, reminding us of those dread tones which shall pierce the ears of a slumbering race and wake it to a final resurrection.



Verse 35 

35. The string of his tongue was loosed — This cannot be well understood in a metaphorical sense, and therefore clearly shows that it was a case of a fettering membrane upon the tongue.



Verse 36 

36. Tell no man — The palace of Herod at Cesarea Philippi was not distant, and mercy and miracle must in this guilty world work in secret.



Verse 37 

37. He hath done all things well — There is not, as some commentators seem to think, any intended allusion here to the sanction passed by the Creator upon his own works as being very good. Genesis 1:31. But the present words are none the less a significant echo. For the works of the new creation, like those of the old, are indeed very good, and all things done well. Both the deaf to hear, and the dumb to speak — As is shown in the case of the single person now saved.

08 Chapter 8 

Verses 1-9 

§ 69. — THE FEEDING THE FOUR THOUSAND, Mark 8:1-9.
(See notes on Matthew 15:32-38.)



Verse 8 

8. Meat — This word is used in its old English sense and signifies food.


Verse 10 

10. Dalmanutha — The situation of this place is not at the present day known, but commentators have located it on the west side of the lake, near the town of Magdala, mentioned in Matthew 15:39; and Dr. Thomson found a Dalhamia on the Jordan, a little town south of the lake, which he is inclined to believe to be this Dalmanutha. See map at page 62. There would then be no contradiction between Matthew and Mark. Our Saviour may have gone by ship to Dalhamia, as Mark would then say, and thence to Magdala. In that case Matthew simply mentions the place to which our Lord went before he left the ship, and the conversation with the Jews in regard to the sign.



Verses 11-13 

§ 70. — THE DEMAND FOR A SIGN, Mark 8:11-13.
(See notes on Matthew 16:1-4.)



Verse 13 

13. To the other side — That is, from Dalmanutha or Magdala he recrosses to Butaiha, on the northeast side.

See notes on Matthew 16:5-12.



Verses 13-21 

§ 71. — THE LEAVEN OF THE PHARISEES, Mark 8:13-21.


Verse 22 

22. A blind man — It is clear from Mark 8:24 that he had not been born blind. Besought him to touch him — There was evidently no doubt on their part that a touch from our Lord would do the deed.



Verses 22-26 

§ 72. — GRADUAL CURING OF THE BLIND MAN, Mark 8:22-26.
This miracle is related by Mark alone.



Verse 23 

23. Spit on his eyes — See notes on Mark 7:33. Asked him if he saw aught — Our Lord in this whole process of half curing and then wholly curing, shows that the result is completely at his command. He can, as at some times, perform the work without word or sign; at others with an instantaneous word; at others still with a word and sign; and finally, as here, with word and sign, arresting the completion as he pleases. Disease shall start, and depart forthwith, or go by lingering delays, as he permits.



Verse 24 

24. Men as trees, walking — Had the man been born blind he would not have recognized either men or trees as such. One who has received his sight for the first time would not know a circle from a square, or identify any visible form as being what he had heretofore known.



Verse 26 

26. Nor tell it to any in the town — Any man residing in the town. Very probably there was at this time a special suspicion existing of the authorities in regard to Jesus. Herod Philip (resident so near as Cesarea Philippi) may have been in Bethsaida. This supposition would account both for Jesus taking the man out of the town and for this prohibition to tell any man in it.



Verse 27 

§ 73. — THE APOSTOLIC INAUGURATION AT CESAREA PHILIPPI, Mark 8:27-30; Matthew 16:13-21.
27. And Jesus went out — From Bethsaida. Towns of Cesarea — The hamlets near the city. It does not appear that our Lord went into the city itself.



Verses 31-38 

§ 74. — PREDICTIONS OF HIS OWN SUFFERING, vv. AND ULTIMATE COMING TO JUDGE THE WORLD, Mark 8:31-38.
(See notes on Matthew 16:21-28.)



Verse 34 

34. When he had called the people — The people were to hear this lesson, although they had not heard of the previous with the disciples on which it was founded. For, according to Matthew, and in strict force of connection, it was addressed mainly to the disciples.



Verse 38 

38. Son of man… when he cometh — For both the Son of man and the sons of men are going to the judgment day. He is to sit on the throne, and they to stand before it.

09 Chapter 9 

Verses 2-13 

§ 75. — THE TRANSFIGURATION, Mark 9:2-13.
(See notes on Matthew 17:1-13.)



Verse 6 

6. He wist not — He knew not. The verb wist comes from the old English to wit. It is cognate with the words wit and wisdom.



Verse 10 

10. Should mean — Will he literally die, or is it a figure of speech? If figurative, what does it mean? If real, why should it take place, and what will become of us? Will he truly rise again? What if he should not? What then becomes of his past miracles and teachings? And how are we to explain this dazzling transfiguration? It is wonderful how completely the crucifixion of Jesus swept from the disciples’ minds all hope of his resurrection, so that they could scarce believe it when it took place. See notes on Mark 16:10-11.



Verses 14-29 

§ 76. — HEALING THE CHILD POSSESSED OF A DEAF AND DUMB DEMON, Mark 9:14-29.
(See notes on Matthew 17:14-21.)



Verse 22 

22. If thou canst do — The father has hopes, but not strong faith. He knows this to be a most inveterate case. He has heard the revilings of the scribes, and is still watched by their sharp, sarcastic faces. He has heard of Jesus’s power — he has perhaps seen it displayed; but that it can reach this case, after the plain failure of his disciples, is hard, and perhaps too good to believe.



Verse 23 

23. If thou canst believe — An echo of the man’s expression, If thou canst do anything. The man had evidence which required him to have and to use a proper amount of faith. As God does not require our first faith without giving us a first evidence, so our Lord first gave prior evidence of his divinity in order to create a first faith. But when that was done, the condition of the exercise of faith was an inexorable demand. Our Lord thus performed, as we may say, two classes of miracles.

All things are possible to him that believeth — When our Lord says “all things,” we are to understand what classes of things he is speaking of, in which he includes all. And the condition (“to him that believeth”) belongs not to every rash and presumptuous belief, that the mind, not in communion with God, may conjure up. The belief and the grant to prayer of which Jesus speaks belong perhaps to the world in which he speaks, namely, the religious and spiritual world. And the belief of which he speaks is that faith of which God grants the power. All things within its sphere are possible to that faith; for God will not grant power to faith for things which he will not make possible.



Verse 24 

24. Lord, I believe; help thou mine unbelief — Surely, the Spirit of God must have prompted words so wise and so suited to his case. I believe with all the strength I have; give me more strength that my faith may be more complete. And his faith was thus strong as could be required, and strong enough to empower Jesus to grant him the fulness of the blessing.



Verse 25 

25. The people came running together — They had before run forward to him. They now crowded around in close circle to witness the expected miracle. Rebuked the foul spirit — The words were not directed to the child, nor to his disease; but to the spirit that possessed the child and produced the disease. Dumb and deaf — Not that the spirit was dumb and deaf; for it is plain that he heard Jesus, and that he cried when driven from the child.



Verse 26 

26. Rent him — Wrenched him around the space, as if struggling in the act of throwing the child off from his position. As one dead — Not only prostrated by the convulsions, but left in complete exhaustion and apparent lifelessness.



Verse 27 

27. Jesus took him by the hand — Jesus now, in the place of the diabolical life, bestows upon him a true vitality which is at once natural and supernatural.



Verses 30-32 

§ 77. — JESUS AGAIN FORETELLS HIS SUFFERINGS AND HIS RESURRECTION, Mark 9:30-32.
(See note on Matthew 22:23.)



Verse 32 

32. And were afraid to ask him — Our Lord did not encourage bold questions on their part in regard to this matter. He develops the truth in his own way gradually, as he sees their minds prepared for it. It is not until the passover supper that they fully feel that he is to leave them by death. And not even then is their faith so strong that they are prepared for an immovable faith in his resurrection. See on Mark 9:10.



Verses 33-50 

§ 79. — HUMILITY ILLUSTRATED BY THE CHILD — THE DISPOSSESSOR OF DEMONS WHO FOLLOWETH NOT WITH US, Mark 9:33-50.
(Compare notes on Matthew 18:1-5.)



Verse 38 

38. Casting out devils in thy name — Among the many who were favoured with our Lord’s ministry, there was, it seems, one at any rate who had true faith in him to so high a degree as to be able, though not an apostle, to work miracles. Followeth not us — He probably had received no regular open commission from Christ to preach or work miracles.



Verse 39 

39. That can lightly speak evil of me — If he uses my name he must believe that mine is a divine name. If he can work wonders by it, his faith must be both true and great. If God enable him to perform miracles, the divine obligation is upon him. He therefore cannot speak contemptuously of the name by faith in which he achieves miracles of mercy. He win never pronounce I am an impostor, or join the scribes in saying that I cast out devils through the prince of devils.

It cannot be denied that this furnishes a strong reproof to bigots who are ready to deny the Christian or the churchly name to those who are not of their own organization. Where those who differ from us do not endanger the fundamentals of repentance towards God and faith in the Lord Jesus Christ, we must be very cautious how we forbid them because they follow not us. We may love our own doctrines, discipline, usages, and denomination, we may defend them at the proper time with firmness and boldness; but let us not be unjust to the piety and the zeal in the cause of Christ and the good of mankind, which exist in other denominations of Christians.



Verse 40 

40. He that is not against us — Every expeller of demons that works separately from us must be held to be on our part, unless he is against us. He who thus is not against us is on our side.



Verse 41 

41. Give you a cup of water — See note on Matthew 10:42.



Verse 42-43 

42, 43. Consult our notes on Matthew 18:6.



Verse 43 

43. The fire that never shall be quenched — Our Lord gives a stronger expression than Isaiah 66:24, presents. It is not simply “shall not be quenched,” but “never” shall be quenched. This carries the thought far beyond the mere temporal fires of Hinnom, even to that unquenchable fire for which he uses the fire of Hinnom as a figure. Jesus repeats the expression with great solemnity thrice, as if to show that the highest possible meaning was to be attributed to his word.



Verse 49 

49. Salted with fire — As salt, from its antiseptic qualities, was an ancient emblem of purification, so salted here is equivalent to purified, and “salted with fire” is equivalent to “purified with fire.” Now every one (who is purified) is indeed purified by the fire of the Spirit of God. See note on Matthew 3:11. And that same fire of God’s holiness which purifies the saint, constitutes the penal fire of the obdurate sinner, so that the essential base of the fire in Mark 9:48-49 is the same. The particle for connects Mark 9:49 with Mark 9:47, and shows that the severity of the purgation which is expressed by fire here is the same as that expressed by cutting off in the previous verses. Undergo this purgative severity of cutting off and plucking out all the members of sin, for it is by this severe and fiery ordeal that we are purified, as a meat offering is purified by salt. And every sacrifice shall be salted with salt — The Greek word for and might better be rendered as. There is a comparison thus introduced. Every soul is purified with fire as every sacrifice is salted with salt. See Leviticus 2:13.



Verse 50 

50. Salt is good — Whether it be a natural or a spiritual element, it is a good creation of God. As the natural substance is excellent, so it is the rightful symbol of spiritual excellence. If the salt have lost his saltness — See notes on Matthew 5:13. Have salt in yourselves — Let the emblem of active, sharp purity, symbolised by salt, be in you. There is something of sharpness in the reformatory spirit, which is felt to be acrid and unpleasant by those who need the benefit of it. Nevertheless this does not excuse us from the possession of the element. And have peace — Let your purity, and your purifying element, with all its sharpness, be characterized by the spirit of love. So in the East salt is the emblem of fidelity and friendship. To eat salt with a man and then be his enemy is the height of treachery.

The same salt which is an element of purity, is also an emblem of peace and perpetuity.

10 Chapter 10 

Verse 12 

§ 103. — JESUS HAVING LEFT GALILEE, IN PEREA, DISCUSSES THE LAW OF MARRIAGE.
(See notes on Matthew 19:1-12.)

12. If a woman — By the Mosaic law the woman seems to have had no legal right to divorce her husband. Yet several instances appear in Jewish history, of a woman’s abandoning her husband and marrying another during the first husband’s life; nor does there seem to have been any law to punish such wickedness. Jesus virtually puts both sexes on a level in the Christian dispensation. Neither has a right to divorce for other cause than unchasteness, and neither, so divorced, has a right to marry again.



Verse 13 

13. Touch them — In accordance, with the Old Testament custom.

Genesis 47:14. He should lay his right hand on them and pray the divine benediction upon them.



Verses 13-16 

§ 104. — THE BLESSING OF YOUNG CHILDREN, Mark 10:13-16.
(See notes on Matthew 19:13-15, and Luke 18:15.)



Verses 17-31 

§ 105. — POSSIBILITY OF A RICH MAN’S BEING SAVED, Mark 10:17-31.
(See notes on Matthew 19:23-30.)



Verse 32 

32. Jesus… before them… amazed… followed — The picture is a very striking one. As our Lord is boldly starting to move forward, and is about leading on the way, his tremulous and trembling disciples hesitate in dismay at the prospect of going to the capital at the present time. Our Lord then pauses with them at the wayside to show that the destiny which he goes to meet is the divine destiny of his mission.

§ 107. — AMBITIOUS REQUEST OF SALOME FOR HER SONS, (See notes on Matthew 20:20-28.)

According to Matthew, the request is made by the mother of James and John. But if the two sons did not verbally make the request, they spoke through the mouth of their mother.



Verses 32-34 

§ 106. — HIS SUFFERINGS AGAIN FORETOLD, Mark 10:32-34.
(See on Matthew 20:17-19.)

Our Lord is now on his final journey to Jerusalem, before his crucifixion.



Verse 46 

46. Bartimeus — The word Bar in Hebrew signifies son, as Bar-Jesus, son of Jesus, (Acts 13:6,) Bar-Jona, Bar-tholemew. Bartimeus is son of Timeus. He seems to have been a well known blind beggar of that locality, and hence his name is given.



Verses 46-52 

§ 108. — HEALING OF BLIND BARTIMEUS, Mark 10:46-52.
(See notes on Matthew 20:29-34.

11 Chapter 11 

Verses 1-11 

§ 111. — TRIUMPHAL ENTRY INTO JERUSALEM, Mark 11:1-11.
(See notes on Matthew 21:1-17.)



Verse 2 

2. A colt tied — Matthew has it, “an ass tied, and a colt with her.” This is variation but not contradiction. It is the purpose of Matthew to show the accordance of our Lord’s conveyance into Jerusalem with the predictions of prophecy, which required the mention of the ass and her foal. It is Mark’s purpose simply to narrate that our Lord rode triumphantly into Jerusalem, without dwelling specially upon the animal he rode.



Verse 4 

4. Where two ways met — Some understand by this the fork of a road; but it more properly signifies a street or thoroughfare. The original word signifies “a circular or winding way,” as the streets of ancient towns generally were. The apostles also found these animals, Mark tells us, by the door without; that is, probably, before the door of the owner, who had just used or was just about to use them.



Verse 10 

10. The kingdom… that cometh — They not only blessed the king but also the kingdom. It was the kingdom of our father David, which is to be restored enlarged and glorified by this his more glorious Son. As David was the conqueror of surrounding nations, so this his illustrious descendant will emancipate Israel, subdue Rome, and make Jerusalem mistress of the world. Thus would he be, in accordance with their desires, a mere temporal Messiah. See notes on Matthew 4:8-10. In the name of the Lord — That is, in the name of Jehovah, the ancient God of Israel.



Verse 11 

11. Looked round about upon all things — Our Saviour, as Lord of the temple, solemnly surveyed the wickedness that prevailed in the house of God. He was preparing to perform that stern symbolical purgation of casting out the traffickers. Eventide — The old English word tide signified the same as time; hence eventide is equivalent to evening time. Went out unto Bethany — The residence of Lazarus and his two sisters.



Verse 12 

12. The morrow — Monday of Passion Week.



Verses 12-14 

§ 112. — THE WITHERING OF THE FIG TREE, Mark 11:12-14.
(See notes on Matthew 21:18-22.)



Verse 14 

14. No man eat… forever — As the tree had neglected to bring forth fruit, it is forever deprived of the power to bring forth fruit. Powers disused are powers forfeited. From him that hath not fruit shall be taken away that which he hath, namely, the capability of fruit.


Verse 15 

15. Went into the temple — Which he had yesterday surveyed. See on Mark 11:11.



Verses 15-19 

§ 112. — THE CLEANSING OF THE TEMPLE, Mark 11:15-19.
(See notes on Matthew 12:13; see Luke 19:45-48.)



Verse 16 

16. Carry any vessel — The word vessel here signifies any utensil or instrument of any kind, including working tools or military arms. According to the rabbinical writers it was forbidden to carry a staff or burden through the sacred place.



Verse 19 

19. When even was come — The evening of Monday of the Passion Week.

Went out of the city — To his friends at Bethany.



Verse 20 

§ 113. — THE WITHERED FIG TREE REMARKED, vv. AND REFLECTIONS, Mark 11:20-26.
20. In the morning — Of Tuesday in the Passion Week. Dried up from the roots — Marking how total was the death and aridness of the tree. The decay of long years was wrought upon it in a few hours, perhaps in a moment.



Verse 22 

22. Have faith in God — So complete was the evidence of miraculous power that it furnished foundation for a lesson of miraculous faith.



Verse 24 

24. Therefore — In view of this readiness of God to make your faith true the instant that it exists. I say — I declare this high privilege of the faithful soul. Unto you — Who have attained full communion with God. Believe that ye receive them — Trust that God is already granting while ye pray. And ye shall have them — The gift shall commence as soon as the faith is complete. While ye trust that it is being granted, it is being granted. The prayer and the answer are coexistent, as instantaneous cause and effect.



Verse 25 

25. Forgive — In the very act of prayer. God’s forgiveness of all our transgression must lie at the bottom of all other blessings. Otherwise we are unreconciled to him and our prayers are unheard. But how can we expect forgiveness of God, against whom we have most highly offended, if we refuse to forgive our fellows who have offended us far less. So this forgiveness by us is requisite in order to our possessing true faith, and that faith is necessary to procure anything from God.



Verse 27 

§ 113. — DISCOURSE WITH CHIEF PRIESTS, ETC., IN THE TEMPLE, Mark 11:27 to Mark 12:12.
1-12. See our notes on Matthew 21:33-45.

12 Chapter 12 

Verse 2 

2. He sent… a servant — Matthew says servants, in the plural. Doubtless Mark specifies the principal servant or messenger, who was attended by many others. This is implied in the fifth verse, where it is said that he sent another servant, and him they killed, and many others, beating some and killing some. Mark, being the more minute in his details, may be supposed to give with more exactness the Lord’s words.



Verse 3 

3. Beat him, and sent him away empty — Mark minutely describes the gradual climax of their advancing villany. This servant was only beaten and dismissed empty, that is, without any payment or rentage. They at first scarce dared little more than the withholding the due. The second servant is so wounded in the head and shamefully treated that it seems not worth while to add that he departed unpaid. The third, with his retinue, undergoes beating and slaughter.



Verses 13-17 

THE HERODIANS ATTACK JESUS, Mark 12:13-17.

(See notes on Matthew 22:15-22.) 



Verses 18-27 

THE SADDUCEES ATTACK JESUS, Mark 12:18-27.

(See notes on Matthew 22:23-33.)



Verse 25 

25. Are as the angels — Their bodies are divested of their earthly grossness and become ethereal and glorious. As none are born in heaven, so none are married. The appetites of the body, and all the affection thereon founded, cease. The love in heaven may be the continuance of love on earth. It will doubtless often exist between the same parties. But it will be purer, more blissful, and glorious.



Verse 26 

26. In the bush — See Exodus 3:6. THE CANDID SCRIBE, Mark 12:28-34.

(See notes on Matthew 22:34-40.) 



Verse 41 

41. Jesus sat over against the treasury — The successive contests with rulers, Herodians, Pharisees, Sadducees, are scarce concluded, and the rage of his enemies like a fire is burning. But from those high excitements the Lord subsides not into reaction, but to a calm tranquillity. No unholy passion disturbs his soul, no wounded recollection haunts his conscience, no plot of murder excites his fancy. He rushes not from the temple but seats himself in self-possessed repose, watching the doings at the temple treasury.

In the court of the women, near the pillars that lined its square, there stood ranged at due intervals eleven chests, of a trumpet form, to receive the offerings of Israel. (See our temple plan.) These offerings were not the tribute for the government, but the donation of liberal hearts for the expenses of the temple. They were indications, more or less sincere, of the value set by the offerer upon the worship and the house of God.

Many that were rich cast in much — The fact of their wealth destroys not the merit of a genuine liberality. For experience shows that a wealthy purse is no enlargement of a covetous heart. The rich in pocket are often poor in soul and scanty in liberality. Hence, all the more noble is the picture of the wealthy man, rich in soul, who from his abundance gives his much. This is the most truly enviable point in the fortune of the rich.



Verses 41-44 

THE TWO MITES OF THE POOR WIDOW, Mark 12:41-44.

This beautiful narrative is given by Mark and Luke alone.



Verse 42 

42. A certain poor widow — Our Lord had just been launching reproofs against the proud who devoured widows’ houses. As if from the dim distance one of these widows seems to have appeared, whose house, perhaps, had been devoured, and in whose behalf our Lord had denounced the judgments of God.

She threw in two mites — A mite was the smallest of Jewish coins; it was the fifth part of a cent. Less than a mite the widow could not contribute. To give a mite was a fair donation, but she will be munificent to God’s house and double the sum! The rabbins, however, seem to have had a rule forbidding the contribution of less than two mites.



Verse 43 

43. Called unto him his disciples — There was a sight to see, and a lesson to learn. It is true that the contributions made by these pious souls were likely to be wasted by a profligate hierarchy. But still the poor widow intends it as an offering to God. It is the evidence of her faith and love, not for the den of thieves, but for the house of God and the God of that house. Hath cast more in — Not more in pecuniary amount, but more in the amount of faith and heart. God estimates the liberality according to the ability of the giver. And so the Saviour, who now sat to behold and bless the widow’s offering, forever lives, forever watches, and forever blesses the offerings of the faithful heart and the liberal hand in his cause. And the judgment that he now passes sitting at the treasury, he will finally confirm when he sits upon the throne.

13 Chapter 13 

Verses 1-37 

§ 118. — JESUS FORETELLS THE DESTRUCTION OF JERUSALEM, AND DISTINGUISHES IT FROM THE FINAL JUDGMENT, Mark 13:1-37.
(See notes on Matthew 24:1 to Matthew 25:30.)



Verse 6 

6. Saying, I am Christ — The FIRST SIGN of approaching downfall should be the numerous false deliverers and spurious messiahs, (the Hebrew word for Christs,) which should deceive many. At that period the acknowledged prophetic chronology demanded the appearance of the true Messiah so clearly that a general expectation of his advent was even then prevalent. Of this expectation impostors plentifully availed themselves; thus punishing the nation who had rejected the true one, and at the same time furnishing a SIGN of the decline of the Jewish state. Such was the false Egyptian prophet at the head of thirty thousand men, (Acts 21:38,) about twelve years after our Lord’s death; and Theudas, a false deliverer, who, Josephus says, almost in our Lord’s words, deceived many. Under the procuratorship of Felix, in the reign of Nero, such impostors were so numerous that some were taken and slain almost daily. Among false Christs, distinctively, were Dositheus appearing as the Christ foretold by Moses, and Simon Magus as son of God. Josephus says, Many affirmed the time of the advent to have arrived; and Hegesippus says, Many false Christs came.



Verse 7 

7. Wars and rumours of wars — The SECOND SIGN, of wars and warlike rumours, was abundantly fulfilled. At our Lord’s birth the temple of Janus was closed for the second time in history, in token of universal peace. From his death to the destruction of Jerusalem the Jewish people knew little of perfect and peaceful repose. It is not necessary to detail the long train of turbulences during the interval of forty years. But that Jerusalem was in constant terror from threatened or actual war, for a protracted period before her downfall, will abundantly appear from the history of the times.



Verse 8 

8. Earthquakes — Convulsions of this kind marked this period in various parts of the known world. At Smyrna, Miletus, Chios, Samos, the beautiful cities of Asiatic Greece, these signs were given, as mentioned by Grotius. The cities of Laodicea, Hierapolis, and Colosse were completely overthrown. Rome was twice visited by this fearful sign during this period. But perhaps Jerusalem herself was warned most loudly by a terrible earthquake, accompanied by thunders, lightnings, and overwhelming storms. Famines and pestilences, (Luke 21:11,) the FOURTH SIGN, are ever attendant upon general civil commotions and wars. The cessation of the labours of husbandry produces scarcity; exposure, hardship, and the effluvium of the dead produce pestilences. The Greek words for famine and pestilence have a very similar sound, limos and loimos.
And famine and pestilence are so conjoined in experience that it was a Greek proverb, after limos comes loimos. Josephus says, that the famine under Claudius Cesar (predicted by Agabus, Acts 11:28) was so severe that at Jerusalem many died of starvation.

To these Luke adds, there shall be “fearful sights and great signs from heaven.” On this FIFTH SIGN Dr. Clarke makes the following concise summary.

Josephus, in his preface to the Jewish Wars, enumerates these: 1st. A star hung over the city like a sword; and a comet continued a whole year. 2d. The people being assembled at the feast of unleavened bread, at the ninth hour of the night, a great light shone about the altar and the temple, and this continued for half an hour. 3d. At the same feast, a cow led to sacrifice brought forth a lamb in the midst of the temple! 4th. The eastern gate of the temple, which was of solid brass, and very heavy, and could hardly be shut by twenty men, and was fastened by strong bars and bolts, was seen at the sixth hour of the night to open of its own accord! 5th. Before sun-setting there were seen over all the country, chariots and armies fighting in the clouds, and besieging cities. 6th. At the feast of Pentecost, when the priests were going into the inner temple by night, to attend their service, they heard first a motion and noise, and then a voice as of a multitude, saying, LET US DEPART HENCE. 7th. What Josephus reckons one of the most terrible signs of all was, that one Jesus, a country fellow, four years before the war began, and when the city was at peace and plenty, came to the feast of tabernacles, and ran crying up and down the streets, day and night: “A voice from the east! a voice from the west! a voice from the four winds! a voice against Jerusalem and the temple! a voice against the bridegrooms and the brides! and a voice against all the people!”

Though the magistrates, endeavored by stripes and tortures to restrain him, yet he still cried with a mournful voice, “Woe, woe to Jerusalem!” And this he continued to do for several years together, going about the walls and crying with a loud voice: “Woe, woe to the city, and to the people, and to the temple;” and as he added, “Woe, woe to myself!” a stone from some sling or engine struck him dead on the spot! It is worthy of remark that Josephus appeals to the testimony of others, who saw and heard these fearful things. Tacitus, a Roman historian, gives very nearly the same account with that of Josephus. (Hist., lib. 5.)

These are the beginnings of sorrows — Terrible as all these omens seem, they are small compared to the miseries of the siege and downfall of the holy city.



Verse 9 

9. They shall deliver you — From the sorrows of the Jews our Lord now turns to the persecutions of the Christians. Compare Matthew 24:9. The fulfilment of the predictions of the Christian persecutions is thus given by Whitby: 

“1. They suffered “a great fight of afflictions,” (Hebrews 10:32-33,) being persecuted by those of their own nation, (1 Thessalonians 2:14-15,) and suffering fiery trials from them. 1 Peter 4:12. “I persecuted them,” saith St. Paul, “to strange cities.” Acts 26:11. 

2. They were imprisoned: Peter, Acts 4:3; Paul and Silas, Acts 16:23; 2 Corinthians 11:23; “I delivered up to prison men and women.” Acts 22:4. “I shut up many of the saints in prison,” saith St. Paul. Acts 26:10. 

3. They were beaten in the synagogue: St. Paul and Silas, Acts 16:23; 2 Corinthians 11:23-25; Peter and John, Acts 5:18. 

4. They were brought before councils and sanhedrims: Peter and John, Acts 4:3; Acts 4:6; the disciples, Acts 8:3. Before kings: James and Peter before Herod, Acts 12:1-2; Paul and Peter before Nero. Before rulers: Paul before Gallio, Felix, and Festus. Acts 18:12; Act_23:33; Act_25:6. 

5. They were killed: Stephen by the judgment of the council, Acts 7:59; James the Greater by Herod, Acts 12:1; the Less by Ananus the high priest; yea, multitudes of Christians were persecuted to the death by Saul, Acts 22:4; by Nero, Tacit. Annal. 15, p. 363; by the Jews, Justin. Mart. Dial. cum Tryph., p. 234, 235. 

6. We learn from Tacitus, in the place forecited, that Christians were delivered up by their parents, brethren, kinsfolk, friends; from Josephus, that contention sprang up in their very houses; and that the Idumeans slew many of their own kindred; and from the Scripture, that the Jews persecuted those of their own country. 1 Thessalonians 2:14. 

7. That upon occasion of these persecutions “the love of many waxed cold, and many Jews” revolted from the Christian faith. And, lastly, of the care of God in preserving his faithful servants in this time of imminent danger, Eusebius informs us, saying, that “before the war all the faithful of the Church of Jerusalem were astonished by an oracle delivered by revelation to men approved there, to depart from the city, and to get over Jordan, and to go to Pella.” The occasion of this departure was, saith Dr. Hammond, wonderful; for Cestus Gallus then besieged the city; and if he would, saith Josephus, he might easily have taken it, and put an end to the war; but he, without cause, raising the siege and going from it, many eminent Jews fled from the city as from a sinking ship, among whom doubtless were those Christians who remained after the destruction of Jerusalem.”



Verses 24-27 

24-27. All before the beginning of this paragraph describes the ruin of the Jewish state; all subsequent to that beginning predicts the judgment day. Did but this report of our Lord’s discourse alone exist, not the slightest difficulty would exist in its interpretation. All the difficulty in fact arises in Matthew 24:29 being the parallel passage to the first verse of this paragraph; and all the difficulty in that verse arises from the word “immediately.”

Mark says that the “sun shall be darkened,” etc., “in those days, after that tribulation.” Making allowance for prophetic perspective and for the intentional obscurity, the phrase “those days” may bring us down to the last period of time. It thus stands in contrast with the phrase “these things” in the apostle’s question. The period of the destruction and the period of the advent stand, as the Lord intended, in stupendous contrast.

If we ask, When shall the second advent take place? Mark answers, It is in THOSE DAYS which are after that (Jewish) tribulation. If we ask, In what part of THOSE DAYS? Matthew will answer, Immediately after the (mundane) tribulation of THOSE DAYS.

We have then this parallel: a tribulation including the city’s destruction, a tribulation ending in the world’s judgment.

That a tribulation is to precede the second advent is the clear doctrine of Scripture. Thus, in Revelation 20:7-10, at the close of the millennial thousand years, Satan, who had been bound during that period, is let loose, and with his armies besieges the camp of the saints just before the appearance of the judgment throne. And in 2 Peter 3 : “In the last days scoffers shall come,” etc. Of this truth the Jewish tradition gives a shadowing, in the doctrine that a desperate tribulation shall precede Messiah’s advent. “The Jews (as Kuinoel observes) expected that great calamities would precede the advent of the Messiah; yet at the time when these calamities should have reached their height they hoped that he would unexpectedly appear.” — Bloomfield’s Recensio Synoptica.


Verse 32 

32. But — This is the turning point of the contrast between these things and that day. Not the angels… neither the Son — This is a most important text to prove the pure humanity of the Son of man. His humanity was neither infinite nor omniscient. In his childhood he grew in stature and in wisdom; at his temptation he struggled with the deceptions of the crafty adversary; at his agony his soul was exceeding sorrowful, and here he knows not the day or the hour of his own second coming. As his human mind was not omniscient, so there were facts to it unknown. This union of the divine and human in Christ is more inexplicable than the union of our soul and body, solely because it occurs but once and has no analogy.

It has, indeed, been argued, that inasmuch as the Son is here named after the angels in the order of ascending climax, we must understand it to be the Son of God and not the Son of man. The result of this would be to prove that our Lord in his highest personality was limited in knowledge. But those who thus argue forget that even as Son of man he was superior to the angels. They are his ministers. It is as Son of man he judges the world attended by HIS holy angels! Surely it is a thousand times more wonderful that the judgment day should be unknown to the judge than to his mere attendant officers. And this expression, neither the Son, stands in striking coincidence with our Lord’s expression: “It is not for you to know the times or the seasons, which the Father hath put in his own power.”
Acts 1:7.



Verse 37 

37. What I say unto you — The few disciples who now hear me. I say unto all — Who do not hear me. For they were representative men. Through them our Saviour addressed all ages. His words speak to the congregated Church — to you, reader, and to me — Watch. So that these words do not literally intimate that our Lord expected the judgment day to come in that generation. See supplementary note to Matthew 25.

14 Chapter 14 

Verses 1-11 

§ 120. — REMAINING TRANSACTIONS OF TUESDAY PRECEDING THE CRUCIFIXION, Mark 14:1-11.
(See notes on Matthew 26:1-16.).



Verse 3 

3. Spikenard — Nard, according to Dr. Royle, is the botanic Nardostachys Jatamansi, an odorous plant derived from the mountains of India near the sources of the Ganges. The nard perfume was a compound of all the most valued perfumes of antiquity, among which were the malabatharum, costus amomum, myrrha, and balsam. Very precious — The three hundred pence was about forty-five dollars; thrice the price for which Judas sold his Lord.



Verses 12-16 

§ 121. — PREPARATION FOR THE PASSOVER, Mark 14:12-16.
(See notes on Matthew 26:17-19.)



Verse 13 

13. Meet you a man — As the apostles enter the city from the east the water carrier with his filled pitcher is returning home from the west. Hence Dr. Barclay well argues that the tradition which places the coenaculum or last supper on the western part of Zion is incorrect. The two apostles having passed through the temple grounds, and crossed the great bridge, would not proceed far before they would meet him bringing his jar of fresh water from Gibon or Etham.



Verses 17-21 

§ 122, 124. — SUPPER AND INDICATION OF BETRAYAL, Mark 14:17-21.
(See notes on Matthew 26:20-25.)



Verses 22-25 

§ 126, 128. — INSTITUTION OF THE LORD’S SUPPER Mark 14:22-25.
(See notes on Matthew 26:26-29.)



Verses 32-43 

§ 131. — SUFFERINGS IN GETHSEMANE, Mark 14:32-42.
(See notes on Matthew 26:36-46.)



Verse 33 

33. Sore amazed — An expression, as it were, of horror at some strange revelation of depths of evil unexpected and hitherto unconceived to his soul. Was his amazement awakened by awful views of the terribleness of sin and the depths of the hell which are its consequences?



Verse 36 

36. Abba, Father — The word Abba signifies father in the Syriac, which was the dialect that our Saviour spoke. In that section of country where both Hebrew and Greek were spoken by the people, it was sometimes customary to give both the Hebrew and the Greek words, one to explain the other. Similar was the custom of bestowing upon the same individual both a Hebrew and Greek name.



Verses 43-52 

§ 132. — APPREHENSION OF JESUS, Mark 14:43-52.
(See notes on Matthew 26:47-57.)



Verse 51 

51. Followed him a certain young man — The incident of this young man occurs very briefly, and is narrated apparently for no purpose whatever. The only solution, certainly the best, is the supposition that it was no other than Mark himself. Mark was at this time a young man, living probably in Jerusalem with his mother; was more or less a follower of Jesus, and very likely to be present, from his interest in our Lord, during these awful transactions. That he should not name himself is very naturally explained, on the same principle of personal delicacy as induced the evangelist John to allude to himself in the third person. As John naturally styles himself the disciple whom Jesus loved, so Mark could as naturally style himself a certain young man. Very likely the Christians of that day knew who the certain young man was. There followed him — From this clause it is plain, that the supposition of some commentators, that this was an indifferent young man, accidentally awakened by the tumult, is untenable. He is a follower; and he does not follow them, that is, the crowd, but him. Jesus is the object of his interest. It must, therefore, have been some friend of Jesus, pressing after him to ascertain what was to be his fate. A linen cloth — A wrapper thrown over his undressed body. Doubtless this was the aba, an outer cloth thrown over the dress, and used even in sleep to enwrap the body. See on Matthew 5:40. The young men — The young men who formed a part of the company who apprehended Jesus. This use of the word to signify soldiers is common, both in Greek and Latin.



Verse 52 

52. Left the linen cloth — As they grasp the cloth to apprehend him, he let go the cloth and escaped. Naked — It may be that the aba was his only article of dress. Dr. Thomson (vol. i, p. 500) speaks of the very poor who sleep in their aba, or outer garment, and have no other “raiment for their skin.” But the word rendered here naked often signifies undressed, that is, clad in the under-garments alone. At any rate, it is clear, not only from his following Jesus, but also from their attempt to apprehend him, that he was not only a friend, but a known friend of the Saviour. It is, therefore, almost a demonstration that Mark here narrates how nearly he himself came to being apprehended with Jesus.



Verses 53-72 

§ 133. — JESUS BEFORE ANNAS AND CAIAPHAS, Mark 14:53-72.
(See notes on Matthew 26:57-75.)



Verse 56 

56. Agreed not together — The original Greek is by many understood to mean that the witness or testimony was not adequate, that is, sufficient to make out a criminal case. As the variations between the testimonies do not seem to be essential, this is probably the true meaning.



Verse 61 

61. The Christ — See note on Matthew 1:1.



Verse 62 

62. And Jesus said, I am — Seldom in the course of his ministry did our Lord announce himself as the Messiah. But here, in the great and trying moment, when questioned by the Jewish nation, in the person of their high priest, solemnly, Are you the MESSIAH? to the Jewish nation he returns the solemn reply, I am.



Verse 64 

64. Guilty of death — The phrase guilty of, is here used in the old English sense, deserving of death.



Verse 65 

65. Say unto him, Prophesy — Mr. Blount, in his work designed to prove the truth of the Gospels by their undesigned coincidences, remarks, that Matthew mentions this challenge to prophesy, and adds, that it was a challenge to prophesy, Who smote thee? How it required the power of prophecy in Jesus to tell who smote him, Matthew does not explain, nor, had we his Gospel alone, should we be able to tell. But Mark in this verse supplies the fact that they covered his face, then smote him, and then, in ridicule of his title as prophet, bade him prophesy which was his smiter. On the other hand, we may add that Mark omits to tell what was the prophecy demanded, so it is by a double tally that the two evangelists supplement each other.



Verse 70 

PETER’S DENIAL OF CHRIST, Mark 14:66-72.

70. A Galilean, and thy speech agreeth thereto — The broad Galilean brogue was the jest of the more refined speakers of Jerusalem. As many of the Hebrew words resemble each other, with but a slight difference, a Galilean would frequently by his provincial mispronunciation produce an unintended meaning. Many anecdotes are in the Rabbins of these double meanings, as amusing as occur in English of the wrong use or disuse of the initial H.

15 Chapter 15 

Verses 1-47 

For explanation of this chapter, we refer generally to the notes on Matthew 27.



Verse 6 

6. He released unto them one prisoner — John says it was a custom. No traces of this custom appear in history, classical or Jewish. It may have been first adopted as a custom by Pilate himself, to ingratiate himself with the people. But the custom had become so fixed that, though not established by law, it is styled by Luke a necessity.



Verse 7 

7. Barabbas — Styled by Matthew a robber, who was guilty of sedition and slaughter. In many ancient copies he is called Jesus also; and Pilate’s question reads, “Whom will ye that I deliver unto you, Jesus Barabbas, or Jesus called Christ?” The reading, though adopted by some scholars, is not well sustained.



Verse 13 

13. Crucify him — The cross, as we have remarked in Matthew, was in the form of a †, corresponding to the human form with the arms spread. It was early adopted by the Romans and other nations as a means of inflicting torture and death upon the human body. It was among the striking occurrences of this great transaction, that this mode of death extended him upon a representation of a human form, and presents him to our view with his outspread arms as if to embrace the human race.



Verse 16 

16. Pretorium — The word Pretorium is derived from the Latin word Pretor, signifying leader, a word applied to very different officers — civil, judicial, and military — in different periods of Roman history. The Pretorium signified the place of the Pretor, and in military service it was the general’s tent. But in this present passage it seems to refer to the court, or part of the tower of Antonia, where the Procurator’s guard were stationed.



Verse 21 

21. Simon a Cyrenian — Cyrene was a distinguished city in northern Africa, in which, though consisting mostly of Greeks, a Jewish colony was located. Having much intercourse with Jerusalem, they maintained a regular synagogue at that city. Simon appears at this time to have been a resident, at any rate temporarily, either of Jerusalem or its adjacent country, inasmuch as it is from the country he is coming when he is so sadly met by the procession of our Lord’s executioners. Very probably he was known to be a favourer of Jesus, and for that reason was pressed into this cruel service. This probability is corroborated by the facts which we learn from the Acts of the Apostles, that a number of the early converts to Christianity were members of the Cyrenian synagogue. (Compare Acts 2:10; Acts 6:9; Acts 11:19-20.) Mark says that he was father of Alexander and Rufus, names which appear to be favourably familiar to his Christian readers. Impressive to their hearts must have been the thought that their own father had borne the Saviour’s cross. If the tradition be true, that Mark wrote his Gospel at Rome, it is highly probable that the Rufus mentioned in Romans 16:13 was one of the sons here named. Bear his cross — Probably the Saviour had fainted under the burden of the cross, and Simon was made to bear it entirely in his room or to share a part of its weight. Indeed, when we consider how large and heavy the beam of a cross must be to support at a height the body of a man, it seems impossible that the entire cross could have here been borne. Some have thought, with apparent truth, that it was but the cross-beam that was carried through the streets, as the indication and the token of shame.



Verse 43 

43. Joseph of Arimathea… craved the body of Jesus — The cruelty of Roman law allowed the malefactor to hang until putrefaction had dissolved his body, or the beasts and birds had torn it in pieces. But the humaner law of Moses directed that the malefactor hanged on a tree should be taken down before nightfall. Roman policy usually yielded to such peculiarities in their conquered provinces. Accordingly the crucified bodies are taken down, and the process of death is hastened, or at least the impossibility of escape ensured, in the case of the thieves, by breaking their legs. But the special divine provision in order to secure the fulfilment of the prophetic type of the paschal victim, of which not a bone was to be broken, the earlier death of Jesus, prevented the execution of the same violence upon his body. When thus taken down and found fully deceased, the moment arrived when it should be rescued from desecration by the interposition of Joseph. Otherwise he would have been consigned forthwith to the shameful burial of ordinary malefactors.

16 Chapter 16 

Verse 1 

1. And Salome — Besides the three women here mentioned, Luke mentions a fourth, Joanna, the wife of Chusa, adding that there were others, of women from Galilee. It was, therefore, a numerous party. Sweet spices — Consisting of myrrh, aloes, and other preventives of putrefaction, and odorous perfumes. These spices had been prepared upon the previous Friday evening. Previous to this, the sacred body had been embalmed by Nicodemus with spices to the enormous amount of a hundred pounds in weight, inclosed within the linen cloth that enwrapped him. Why was this exceeding copious amount of spices lavished upon the Lord’s body? The ancient Egyptians adopted the practice of embalmment with the idea of preserving the body undissolved and unmarred for the day of resurrection. Did these friends of Jesus provide these ample preservatives under a somewhat similar conception? As Mary unknowingly anointed his body for his burial, so these disciples seemed half unconsciously to be embalming him for his resurrection. It is almost impossible to suppose that some thought of his prediction of his rising again should not cross their minds, and it seems naturally to have shown itself in this munificent honouring of the sacred body.



Verse 2 

2. First day of the week — Sunday. Hence this day of the week was called the Lord’s day by St. John in Revelation 1:9. It is therefore recognized by inspiration as the sacred day in the Christian week. The day of the Saviour’s sepulchral repose was the last of Jewish Sabbaths. The first day of the week has from that time to this succeeded to the honours of the fourth commandment. Six days still shalt thou labour, but the seventh is the Sabbath of the Lord thy God. The first day of the old week is the decalogue’s seventh of the new. At the rising of the sun — See note on Matthew 28:1.



Verse 4 

4. For it was very great — This clause seems to render a reason for the query of the women, and would, therefore, be naturally appended to the preceding verse.



Verse 5 

5. Entering into the sepulchre — The sepulchres of the ancient Jews were often hewn in the solid rock, and consisted usually of two or more apartments. Entering its front door, you find its first and largest apartment to be a room several feet square. From this a low door opens into another apartment, into which you descend by a flight of steps. This is the sepulchre, or place where the corpse is deposited, either in cells cut into the wall, extending lengthwise to the distance of six or seven feet, or shelves cut parallel to the room, so that the entire length of the corpse would be visible. It is probable that the sepulchre in which our Lord was deposited was of this latter kind, for the two angels seen by Mary Magdalene stood one at the head and the other at the foot, where the body of Jesus had lain. John 20:12. We may suppose then that the women entered the first apartment (sometimes called the court) and saw the young man at the right hand, near or within the sepulchre, at which place he could easily invite them to see where the Lord had lain. Whether the whole train of women entered or not is not certain, but probably Mary, Salome, and Joanna did enter the first apartment. Nor is it certain whether any of them complied with the invitation to enter the sepulchre to see the shelf on which the sacred body had been deposited.

Young man — A man in form but an angel in nature. It would seem that angelic beings can assume different forms, and invest themselves with apparent habiliments, and present or withdraw themselves from sight as they please. So our Lord in his resurrection body could make himself more or less known, as he chose, to his disciples. And this answers the very foolish question which some have asked: Whence did Jesus procure his resurrection garments? Sitting on the right side — At their right hand as they entered the inner chamber.



Verse 7 

7. And Peter — The Greek word for and is by critics interpreted to be equivalent to and especially. Peter is especially mentioned here, as some suppose, because he was the most eminent of the apostles; and others, because of his late denial of his Lord. According to the former view it was a token of respect; according to the latter, of compassion and restoration to favour. Both views may be combined. Without assigning to Peter any official primacy, he was pre-eminent in character. And as he had pre-eminently fallen, so now he is pre-eminently remembered and named by the angel of the Lord.



Verse 8 

8. Fled from the sepulchre — We may suppose that most probably the women did glance at the spot vacated by the risen Lord. The vacuity and the consciousness of an angel’s presence filled them with awe. In Oriental manner they bowed to the earth; they escaped from the sepulchre as men flee from a supernatural apparition. Neither said they anything to any man — That is, on their way they addressed no bystander, but hastened to fulfil the message of the angel to the disciples.



Verse 9 

9. Appeared first to Mary Magdalene — A close comparison of John and Luke will perhaps show that our Lord could hardly have been seen first of all by Mary Magdalene. For as these women hasted from the sepulchre, Luke informs us that they were met by the risen Saviour before they arrived at the residence of the disciples. But before Mary saw the Saviour, she had gone to the residence of Peter and John, followed them to the tomb, was left there by them, and conversed with the angels before she saw the Lord. A comparison of the time of Jesus being seen by the women and by Mary Magdalene will show a strong improbability that the last occurred first. But perhaps the word first here is to be taken not absolutely, but relatively, as the following considerations may show.

In the entire remainder of the chapter Mark gives three appearances of our Saviour, which illustrate the matter of the unbelief which his resurrection had to overcome in the minds of the apostles. First of all, to Mary Magdalene, whose narrative was discredited; “after that” to the two from Emmaus, whose account was also disbelieved; and “afterward” (or rather finally, υστερον, Mark 16:14) to the whole eleven, whom he “upbraided with their unbelief.”

The word first then in this verse by no means implies that the Lord’s absolutely first appearance at all was to Mary Magdalene; but the first of this class of three cases. No more does the υστερον, or finally, of Mark 16:14 imply that it narrates our Lord’s last appearance on earth. Both terms may indicate the first and last of the three instances. Our Lord, therefore, may really have appeared to the company of women earlier than to Mary Magdalene. See note on Matthew 28:7.

But the counter view of Milman seems to me perfectly satisfactory. Peter and John alone of the apostles had followed Jesus to the cross, and were probably staying not far from the sepulchre. So near were they that they ran the distance in a race. The other disciples had fled, had scattered, were very likely to be at Bethany, (the place of Christ’s seclusion during the nights of Passion Week,) and the appearance of Jesus to these women may have been on Mount Olivet, or somewhere else, long after the interview with Mary of Magdala first.


Verse 10 

10. Them that had been with him — Namely, his apostles whom he had chosen to be with him, who for near three years had been his constant followers. As they mourned and wept — As they were mourning and weeping the loss of their beloved Master, and the overthrow of their dearest prospects. In the catastrophe of the crucifixion, their courage and fortitude had been lost. Recollections they no doubt had of his predictions of his resurrection; but their minds are incapable now of rising to the high level of so stupendous a supernatural fact. This seems, indeed, strange. But the same thing is occurring every day to ourselves. We weep and mourn hardly the less for our friends just deceased, from the fact that they are still living in soul and will rise in body at the last day. Sense so overcomes faith that we are overwhelmed with sorrow for the sad lot of those whom we fully believe to have gone to a better world. See notes on Mark 9:10; Mark 9:32.



Verse 11 

11. Believed not — They had not forgotten, nor did they truly disbelieve their Lord’s predictions. But in their dejection of mind they had lost the realizing power and could not grasp the fact. Besides, if our Lord is to rise again he ought to come in the glory of his kingdom, appearing perhaps in the skies. Mark 9:10-31. Hence they afterward ask our Lord, “Wilt thou at this time restore again the kingdom to Israel?” Acts 1:6. It is quite unexpected, therefore, that his resurrection shall steal upon them, and be first announced to them by women. Nor, had the resurrection been a fable invented by these apostles, would they have made themselves so little the heroes of the history.



Verse 12 

12. After that — Mark here selects a second appearance of Jesus, which is more fully described in Luke 24:13. The place in the country was Emmaus, some eight miles from Jerusalem. Dr. Thomson identifies Emmaus with the present Kuriet el’Aineb, situated on the road to Jaffa on the dividing ridge between plain and mountains. By that power of appearing at will under various forms to human senses, which we have above described as belonging to supernatural beings, our Lord at first conceals himself from their knowledge, but finally resumes his well known appearance to their vision.



Verse 13 

13. They — The two disciples from Emmaus. The residue — The rest of their fellow apostles. Neither believed they them — There was perhaps a reasonableness in this distrust of particular relations of our Lord’s appearances. A due skepticism of any particular story was doubtless right.

It did not imply necessarily a disbelief that the Lord would rise again according to his promises. In fact, like true philosophers, the disciples held that no narrative of the kind should be accepted until it had been fully tested by the most satisfactory evidence. Hence their skepticism affords just ground for our belief. Their testimony is the testimony of incredulous and scrutinizing witnesses.



Verse 14 

14. Afterward — Mark gives here a third appearance. Appeared unto the eleven — They are called the eleven because this was now their official number, and not because there were really eleven present, for Thomas was absent on that occasion. This was probably the same as the appearance mentioned by Paul in 1 Corinthians 15:5, where they are called the twelve. This same meeting is described in John 20:19-23, but most fully in Luke 24:36-49; upon that occasion our Lord saluted them with peace, presented his members to their senses, and ate in their presence, to show that he was no spirit. And he opened their eyes to understand the prophetic Scriptures, that they might appreciate their predictions of his death and resurrection, and the universal propagation of his Gospel. He promised to commission them as universal preachers of his word, but bade them remain in Jerusalem until they were endued with power from on high.



Verse 15 

15. Go ye into all the world — These words somewhat resemble the great commission given in Matthew 28:16-20, on the mountain in Galilee, but they were now uttered on a different occasion, namely, as they sat at meat. As these words were addressed to all preachers of the word, who are therein successors to the apostles, so they make it the duty of the Church to prosecute the enterprise of converting the world. Nations nominally Christian are to be converted to a real piety. Heathen nations are to be converted to the acceptance of a vital Christianity. The words sound as a trumpet blast pealing through all ages to the army of faith to win the world to the Saviour. Preach — The preacher and the preaching are divine institutions. They are established by Christ, and shall last till the world shall end. All other moral means of converting the world to righteousness — the press, the sabbath school, the voluntary societies, social prayer meetings, class meetings, and other meetings for Christian counsel — are auxiliary to the preacher and the preaching of the word. The Gospel — That is the “good news.” (See note on Matthew 1:1.) Preach the good news that there is a Saviour who can save us from sin, death, and hell, and endow us with holiness, blessedness, and heaven. Preach the good news, that all who hunger and thirst after righteousness, and desire to turn from sin to piety, may find the way. Every creature — That has a soul to be saved.



Verse 16 

16. He that believeth — Accepts the good news as the ground of his action. And is baptized — Baptized in the true spirit of the ordinance. For the external baptism by water is a public profession that the baptism by spirit has taken place. It is a professional outward consecration indicating an inward consecration of soul and body to the blessed Trinity. It is an emblematical regeneration figuring a real and spiritual regeneration. It is a figurative washing away of the sin, correspondent to the real washing away of sin. It is an external entering into the kingdom of heaven, correspondent to the real entering by regeneration into the spiritual kingdom of heaven. It is the being born of water, figuring the being born of spirit. Hence he who believes and is baptized really and truly shall be saved. Saved — The condition of perseverance in belief and consecration is of course implied in order to salvation. To believe once secures not our salvation, any more than to disbelieve once will secure our damnation. Saved from all those evils which the true man, who would do his duty to himself and to his God, desires to escape. Hence, as Christianity brings ample evidence of affording such a salvation, every true man who desires holiness, and earnestly wishes to escape from sin and its consequences, will accept Christianity. The Gospel, therefore, presents itself as an alternative, and a test of conduct, character, and destiny. Affinity for it will produce belief in it and faith upon it. It is an infallible test. It tests and discriminates rightly. All who ought to be saved believe it, and all who believe it ought to be saved. Hence we see the folly of those cavillers who object that it is unreasonable for Christianity to make belief a condition of salvation. Shall be damned — To reject Christianity is to reject the method of becoming right, of attaining to ultimate purity, holiness, and heaven. Hence those who reject it are left to sin. They are left to be punished for all their sins. And they are pre-eminently punishable for that one great sin, the rejection of the way of holiness through the Redeemer.

Those who object that it is wrong to punish men for believing that they ought to reject Christ, might perhaps as well object to punishing a thief who believed it best for him to steal, or a murderer who in his malignity believed that it is best for him to assassinate his victim. The wrong belief in all these cases arises from the wilful indulgence of a wrongful heart. Damned — Condemned, in opposition to being saved. If salvation means deliverance from sin, guilt, and hell, damnation means surrendry to sin, guilt, and hell. Whatever is the curse of the law, that Jesus saves from on our faith. Whatever is the curse of the law, to that damnation consigns us upon our disbelief. If the curse of the law be, as some think, temporary, and coming to an end, then he who suffers it to the end is not saved by Christ. If, therefore, damnation terminate by its own limitation, and any shall become happy after suffering it to the end, they become happy without salvation and without redemption. Theirs is a final heaven in which no glory is offered to Christ for his redemption or to God for his grace. Of such a heaven holy Scripture knows nothing.



Verse 17 

17. Follow them that believe — This promise is general, but not universal. It does not affirm that all in all ages who believe shall be followed by these signs. In fact, if each sign is once, twice, or thrice fulfilled in the case of any who believe, it is completely fulfilled. All over that is surplus fulfilment. So that those are very foolish who cavil that, according to this text, all believers must perform signs, and that none that work not miracles can be true believers.

The signs here mentioned do not include the raising of the dead. That great miracle, by which the soul is recalled from its departed state, has perhaps never been unequivocally and completely performed since the resurrection of our Lord.

In my name… cast out devils — As Jesus cast out devils in his own original power, so the apostles must perform the same miracles in his, and not in their own name. Their first miracle should be that signal work which typified the great work of Christ in expelling evil and its author from the soul of man, and from the world, namely, the casting out of devils. This phenomenon of possession existed through the apostolic age; and the fathers of the early Church bear ample testimony that the true believer expelled demons through faith in Jesus’s name. 

Speak with new tongues — Tongues by them not hitherto possessed. Here is an intimation of the Pentecostal miracle. This miracle remained with the early Church (1 Corinthians 12:10) as a symbol of the power of Christianity to pervade all the tribes and languages of the babbling earth, and as a means of arresting the attention of the unchristian and unheeding world.



Verse 18 

18. They shall take up serpents — All the miracles here specified, and more, were doubtless plentifully performed in the early Christian Church; but the scantiness of the historical record furnishes no narratives of some of them. Of the present miracle of taking up serpents but a single instance remains on record, namely, in Acts 28:1-6. 

Drink any deadly thing — There is a legend that this miracle occurred to the apostle John, but it is not sufficiently authentic. Hands on the sick… recover — Instances are alluded to in Acts 3:6; Acts 5:15, and James 5:14.

As bodily ills are the shadow of the ills of the soul, so these miracles of external mercy are images of the spiritual and moral miracles that Christianity ever works. In all ages the regenerating Spirit casts out devilish passions from men’s souls. The young convert to the Gospel speaks with a new language. The powerful grace of God enables the faithful Christian to handle unharmed the evil things of this life, and perform its secular business, which bite other men and kill them. The cup of temptation and trial which poisons the soul of the unregenerate is drained by the faithful truster in Christ unhurt. And from all the ailments of which men sicken and die, the power of the resurrection shall completely heal them.



Verse 19 

19. He was received up into heaven — Of this ascension the fullest account of all the Gospels is given in Luke 24:50-52. And as if the ascension belonged less to the Gospel narrative than to the growth of the kingdom of God after that narrative closes, the fullest picture of all is given in Acts 1:2-12.

The scene took place (not in Galilee, but) on the Mount of Olives near the verge of Bethany. Our Saviour led them to that spot, and while conversing with them, he lifted up his hand and blessed them. And as he blessed them he began to ascend. And as he ascended, the cloud gathering beneath his feet at once bore him upward and closed him from their sight.

Whither did the person of Jesus ascend? Into heaven. But where is heaven? We know not its locality in the immensity of the universe. Astronomers indeed tell us that there is a centre of our solar system, and that is the sun. But the sun is a member of a larger system, which has its centre or sun.

And this is member of a still grander system revolving around its centre. At last there is a centre of the whole universe. At that centre resides the great MOVER of the whole. There doubtless is the central residence of GOD. To that centre perhaps Jesus departed. At any rate heaven is away from this earth, and away from this earth is up. Wherever heaven is therefore it is up. The language of Scripture, the language of humanity, the language of our childhood, herein is true, and, strictly in accordance with the highest science.



Verse 20 

20. Went forth and preached — They no longer sat and mourned and wept. (Mark 16:10.) They rose like heroes and quitted themselves like men. They were afraid of no danger, and braved all deaths. Such was the Pentecostal power with which they were endued from on high. The Lord working — Through them as his instruments. With signs following — All the promises of signs were lavishly fulfilled. The apostles’ faith was made mighty by the signs that attended them, and the Gospel prevailed by these powerful testimonies from God. And how mighty was the spirit of this young Christianity!

